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“Lord, What Wilt Thou Have Me to Do?” 


A Missionary Question and Answer. 


A young man is on his way to Damascus. It is about high noon. 
See how he hurries along! His partners can hardly keep up with 
him. His heart is filled with hatred of Christ. He is bent upon the 
destruction of the Christians. 

A Great Light. — Preseniiy a great light from heaven shines 
round about him. He is dazz!ed and thrown to the ground. Lying 
in the dust, he is made to see the glory of the Lord. The exalted 
Christ has revealed Himself to Saul. In His infinite mercy the Savior 
of the world followed up this bitter enemy of His, brought him to 
a realization of his utterly sad and hopeless condition, opened up 
the treasures of divine compassion, and Saul is overcome. He finds 
refuge in the wounds of Christ. Is it surprising that Saul asks, 
“Lord, what wilt Thou have me to do?” 

The Lord’s Work for Saul. — The Lord has a great deal for Saul 
to do. No longer as Saul, but now as Paul, he is to be a chosen vessel 
unto the Lord. He is to glorify the Lord with his whole life. Above 
all other things, he is to be a witness to the surpassing grace of 
Christ, the Savior of the world; to bear the name of Christ before 
the Gentiles. After a short stay at Damascus, Saul is to go into all 
the world as the apostle to the nations, to spread the glad tidings of 
the salvation which is in Christ Jesus. 

The Question of Earnest Christians. — “Lord, what wilt Thou 
have me to do?” this is the question of every true child of God to-day. 
Was he not on the way to Damascus? Was not his heart filled with 
hatred of Christ? And did not Christ appear unto him? Did not 
Christ show him the enormity and hopelessness of his natural state? 
Did not Christ, in wonderful grace, stoop down to him and whisper 
gentle words of love into his seething soul? O what a great light 
came to him at that time! How richly he was blessed! No wonder, 
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then, that the now. sainted sinner cries out, “Lord, what wilt Thou 
have me to do?” 

My friend, do you remember that time? It was a turning-point 
in your life. After that you earnestly strove to please the Lord. As 
a child of God you desired to walk with God. 

Are you still anxious to serve Him? 

The Lord’s Answer. — The answer given to Saul is also meant 
for you. The Lord says: Serve Me. Glorify My name. Let your 
whole life, from the day of your conversion and justification to the 
hour of your exaltation to the throne of Christ, be a service of thanks- 
giving, “a living sacrifice,” “your reasonable service.” 

The Lord’s Special Business. — However, the Lord has a very 
special business which He wishes His followers on earth to do: You 
are to Me a chosen vessel to bear My name before the Gentiles. 

Right here lies our missionary privilege and our missionary duty. 

Have you ever given really earnest thought to the missionary 
command of your Savior? Have you considered the words as spoken 
directly to you? Have you seen the Savior standing before you, look- 
ing into your face and saying to you: “Go ye into all the world and 
preach the Gospel to every creature”? Mark 16,15. If you lay claim 
to His gracious promise, as pertaining to you: “Lo, I am with you 
alway, even unto the end of the world,” should you not also lay claim 
to His gracious command, as spoken to you: “Go... and make dis- 
ciples of all nations”? Matt. 28, 19. 

This command applies to all that acknowledge Jesus Christ to 
be the Lord, their Lord, their Master. 

The Whole World Needs the Gospel.— There is no section of 
the globe that does not need the Gospel: of Jesus Christ. From the 
rising of the sun to the setting thereof the human race needs this 
Savior. Some are civilized, others are uncivilized. Some are of one 
color, others are of another color. Some are men, others are women. 
Some are princes, others are beggars. Some are entering upon life, 
others are passing out of life. But all, all are alike in this: they all 
need Jesus Christ for their Savior. 

The Cultured Countries Need Christ. — Civilized countries, such 
as Europe and the Americas, need Christ. There and here, thank God, 
many have heard the good news of salvation and have come to faith 
in Christ. But far more there are who have never heard the Word 
in its purity and do not believe in their Savior. Millions have heard 
the Gospel, but rejected it; they contemptuously turned their back 
to the beckoning Savior. But other millions have never had the 
opportunity of seeing His great beauty. The real message of the 
finished redemption has never reached them. Not one of the followers 
of Christ had love enough to go and tell the great glad tidings. 

1 Our Own America Needs Christ. — We are called a Christian 
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nation and pride ourselves on being such. Do you know that millions 
of our fellow-citizens are unbaptized, millions of their children never 
see the inside of a Christian school or Sunday-school, millions never 
learn to pray, millions never go to church, millions never read the 
Bible, — that more than sixty millions are not members of any Chris- 
tian congregation ? 

The dockets of our courts are congested. Our judges are over- 
worked beyond endurance. Reformatories, workhouses, and peniten- 
tiaries are crowded to overflowing. The laws of the country are 
shamelessly trampled under foot. Criminals in high and low life 
flaunt their wickedness in the face of the righteous. In their estima- 
tion it is not an offense to violate the law, but to be caught. Public 
morals have absolutely broken down. 

Our whole American Christian civilization is a veneer on un- 
bridled original sin. Our nation needs the Word of God. It needs 
a John, the baptizer. But above all it needs Christ. There is no 
salvation for us save through the tears of repentance and faith in 
Christ. 

Are the European Nations Better? — The European nations are 
no better. Highly specialized and refined civilization without the 
Gospel of Christ does not change the heart. Inbred sin by it is only 
glossed over. The devil reigns within. True, there are many children 
of God in the Old World who are very little known. They still cling 
to the old-fashioned message of peace through Christ Jesus. But the 
nations as such have forsaken the Lord. There is no such thing as 
a Christian nation beyond the water. 

Millions in Central and South America without the Gospel. — 
Furthermore, are you aware that there are millions, some say nearly 
a hundred million, in Central and South America who have never 
heard that Jesus is the God-given Savior of the world? I am not 
now thinking of the Roman Catholic Church, which substitutes Mary 
for Christ and thus really nullifies the redemptive work of the God- 
man by the surrogate of human merit. No, I am thinking of the 
aboriginal Indian tribes high up in the mountain fastnesses and in 
the almost impenetrable interior of the continent; millions that still 
worship nature gods, the images of their own fashioning, the work of 
their hands. They are born, they live, they die, passing to their 
eternal doom at our very doors. They are our next neighbors; but 
do we raise a hand to succor them? And yet, Christ died for them! 

Think of the Teeming Millions of the Orient.— And now raise 
your eyes to the Far East: 425 million in China, 318 million in India, 
65 million in Japan, 17 million in Indo-China, other millions in the 
interior of the continent and again other millions on the islands large 
and small. China has possibly two million Christians, India perhaps 
four million five hundred thousand, Japan a few hundred thousand, 
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and here and there again a few scattered followers of the Lamb. 
Japan and China and India have civilizations that go back far before 
the birth of our Savior. The inhabitants of these countries are people 
of great intellectual and social qualities. They rank high among the 
nations of the earth. But they are idolaters. They worship the forces 
of nature, the gods of the heavens, the gods of the earth, often stoop- 
ing to indescribable abominations under the pretense of serving the 
Lord. Their idols are of gold, or silver, or iron, or stone, or wood, 
or porcelain, or what not. They depict and worship their god in the 
form of a human being, often terrible, often contemptible to behold. 
They adore images of cows, bulls, monkeys, elephants, swine, reptiles 
and other creatures. They take the very stones of the field and heaps 
of earth and plant them up and say, You are my God; help me! 
Occasionally their temples are structures of surpassing architectural 
beauty, and again, huts without face or form. But all over obscenity 
and sensuality beyond description hold sway. The heathen are re- 
ligious, the Hindus, above others. But in the search of ages after 
deliverance from a befouled conscience and for the favor of a right- 
eous judge they have but strayed farther and farther from the knowl- 
edge of the true God and have sunken deeper and deeper into the 
mire of their own spiritual vanity and disgrace. They are filled with 
dense ignorance of God, steeped in puerile superstition, distracted by 
fear of evil spirits, helpless in affliction, hopeless in life, and lost 
in death. 

The Sad Condition of the Women and Girls. — And who can 
picture the sad condition of the women and tender girls? By their 
sacred Hindu books they are marked from birth as inferior creatures, 
already under a ban, filled with wickedness, never to be trusted, always 
to be despised, as foul as falsehood itself, born only to be held in 
subjection, meant to remain in religious ignorance, having no pur- 
pose in life but marriage and the production of children, their sole 
duty being to serve and revere their husband as god. Only “as far 
as a wife honors her lord [husband], so far is she exalted in heaven.” 
To the Hindu the ideal wife is the woman who at her husband’s death 
ascends the funeral pile with his corpse to be burned alive. True, 
the British government, where it can make itself felt, no longer tol- 
erates the suttee, but withal it is an article of Hindu belief. 

Think of all the Indian boys and girls already married in their 
tender years! When the child-husband dies, the child-wife immedi- 
ately becomes a widow for life, despised by her nearest relatives and 
friends, because she, as a wicked woman, was the cause of her hus- 
band’s untimely death. As long as she lives, she is condemned to the 
most shocking degradation and disgrace, a castaway and a curse. Is 
it to be wondered at that many, many of these unfortunate women 
prefer suicidal death to a life of indescribable horror and despair? 
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Still Other Countries Steeped in Idolatry. — But we have not yet 
exhausted the catalog of non-Christian countries. There is the great 
continent of Africa with its many millions of Mohammedans and 
aboriginal peoples. Some say there are at least 170 millions of souls. 
Here and there you can find small bands of Christians, but the bulk 
of the peoples are still sunken in religious superstition, nature wor- 
ship, and grossest idolatry. Day by day, night by night, week by 
week, month by month, year by year, they go on, living, dying with- 
out the knowledge of their Savior. 

Did not Christ die for all? Is He not a Savior of all men? Does 
not God earnestly desire that all come to the knowledge of the truth? 
Does not Christ turn to you with the words: I have called thee that 
thou mightest be My witness unto the ends of the earth? 

Unfinished Business. — What a volume of unfinished business 
confronts the Christians of to-day! Can we ever meet the Lord if 
by our fault so much of His business remains undone? Let us rather 
be up and doing. We are still living in the day of grace. Let us get 
to work. 

What Can I Do? — Before we proceed, let us recall our personal 
relation with our Lord. He called us, converted us, washed us, 
adopted us, made us His sons and his daughters, and gave us a clear 
and indisputable title to the inheritance in light. Is there anything 
greater than this? He equipped us with the gift of His Spirit, made 
us fit tools to serve Him, and gave us a heart willing to do His bid- 
ding. Now He says: For a purpose I have done all this for you. 
While you live, tell others of your good fortune. Tell them of My 
love for them. Invite them to My grace. Be My witness. 

Tell the heathen that all their pilgrimages and sacrifices, their 
self-afflictions and self-tortures, their bathing and bending, their 
drumming and cymbaling, their shouting and chanting: all their 
offerings of gold and silver, of flowers and fruits, of birds and beasts, 
tell them that all these things are unnecessary and in vain, yes, tell 
them that to Me they are an insult and an abomination because I 
have already given Myself as a propitiation for their sins. They act 
as if there were war. But there is peace. They act as if I hated 
them. But I love them. They act as if I were seeking their destruc- 
tion. But I am seeking their salvation. All things are now ready. 
Invite them, urge them, constrain them to look unto Me that they 
may be saved. Go, be My witness, bear My name before the Gentiles. 

Does the Lord Mean Me? — Yes, the Lord means you. Christ 
commands you to go. He tells you to be His witness. Did He not 
show you His glory? Are you not supremely blessed in Him? Is 
there anything you prefer to Christ? Did He not give you His 
Spirit ? 

Well, you simply must be His witness. It is in the nature of 


246 “Lord, What Wilt Thou Have Me to Do?” 


the true faith to profess Christ. You can speak from experience. 
You are able to say: “One thing I know, that, whereas I was blind, 
now I see.” John 9, 25. 

Furthermore, the Lord fitted you out for this service of love. He 
gave you a strong, healthy frame, brought you into a Christian home, 
sent you to a Christian school, granted you full understanding of the 
revealed Christian truths, called you out of darkness into His mar- 
velous light, and, in addition, equipped you with much scientific and 
other useful knowledge, which is so much needed in our present day 
of progress and stress. For years He nurtured in you the flame of 
faith, so that negative and destructive teachers and Satan did not 
despoil you of it. In short, He fashioned you to be His messenger to 
the heathen. Though His high purposes were unknown to you, all 
the while He had His eyes fixed upon you as one of His witnesses to 
the world. Look back and see how wonderfully He led you in the 
past. Do you not see His guiding hand? Can you not see His will? 

I Cannot Go. — You say: I cannot go, much as I should love to. 
Compelling reasons make it absolutely impossible. The Lord has laid 
other duties of love upon me that make it imperative for me to re- 
main at home. I wish to serve the Lord in missions. How can 
I do so? Is there no alternative? 

Send Others. — Yes, there is an alternative. Not all Christians 
can go to heathen lands. Many must remain to do the work of the 
Lord at home. But that does not absolve them from the duty of 
carrying the Gospel to the uttermost parts of the earth. If you can- 
not go in person, you can go by proxy. Young men and young women 
whom the Lord did not command to remain at home are anxious to go. 
But they are not yet fully equipped for this service. You can help 
to make them ready for the heathen field. And when they have gone 
forth as ambassadors for Christ, you can help to support them. If 
they consecrate body and soul for the work of the Lord, surrendering 
every comfort of home and country, is it a great thing if you help 
to support them? Just stop to think: Do you not owe everything you 
have to the bounty of the Lord? Are you not really His steward? 
If you owe Him yourself and everything you possess, would it be right 
to withhold your purse? Now, would it be right? Would that be 
Christian gratitude ? 

The Lord Has Need of Your Money.— The Lord has need of 
your offerings for the extension of His kingdom, for the preaching of 
the Gospel in foreign lands. Did you not ask, “Is there no alter- 
native?” Send and support missionaries. The Lord needs your 
offerings every week, every month, year in and year out, as long as 
you are His and live upon earth, because the Gospel command will 
never be recalled. One Christian single-handedly, unless he be 
wealthy, will scarcely ever be able to fit out and maintain a mission- 
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ary and his family. But many Christians, by joining hands and 
purses, are in a position to do this. And many young and old Chris- 
tians within the limits of our Synod are doing it. As members of 
local churches they are bringing their weekly and monthly offerings 
for the congregational and the synodical budgets. They know that 
this is their first Christian duty, and they strive to be faithful in it. 
Regularity and sustained effort are necessary if the churches and 
Synod are to meet their varied and ever-recurrent obligations. 

Walther League Missionary Effort. — Then, in addition to these 
regular home offerings, many young Christians have organized socie- 
ties, such as the Walther League, and have stated foreign missions to 
be one of the purposes of their organization. They have taken upon 
themselves voluntarily the full support of a specially named mission- 
ary and his family. Because they were unable to go to non-Christian 
lands in the interest of the Gospel-message, they have solemnly 
pledged themselves to help others to go and rather to deny themselves 
some of the luxuries and even necessaries of life than to permit 
“their” missionary and his family to suffer want. In this manner 
no less than eight have been claimed by districts of the League. 

Positive Pledges. — The Leaguers know that these resolutions are 
positive pledges with which the Board of Foreign Missions is reckon- 
ing. The annual synodical budget allowance for Foreign Missions 
takes cognizance of these amounts and does not provide for the sup- 
port of the missionaries claimed by the League. The moneys for the 
support of these certain missionaries must therefore be provided in 
addition to the synodical budget and as supplementary to it. But 
the members of the League willingly and joyfully offer these special 
missionary gifts. Did they not make the promise to the Lord? 

Sunday-school Foreign Mission Efforts. — Even the children of 
our schools and of our Sunday-schools are doing their share. They 
are too young to go, but they are not too young to send. In St. Louis 
the children of our Sunday-schools have gladly resolved to furnish the 
entire salary of one of our female educational missionaries to China,— 
and they are keeping their promise. And throughout our Synod other 
children at stated periods bring their offerings for Foreign Missions 
purposes. “Out of the mouth of babes and sucklings Thou hast per- 
fected praise.” Matt. 21, 16. 

What Single Churches Can Do. — An especially commendable 
way of showing gratitude for the spiritual blessings enjoyed was 
resolved upon by one of our churches in the East. This congregation 
is not very large, nor are the members exceptionally wealthy, but 
they are conscious of their missionary privilege and are desirous of 
discharging it. On top of their church and synodical budget they 
have assumed the entire support of one of our young missionary 
brethren in India. What a beautiful example of Christian liberality 
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and stewardship! Surely others of our churches are able and, we 
trust, willing to follow in the footsteps of this congregation. 

‘What Ladies’ Societies Can Do.— Nor are our ladies as such 
excluded from special missionary endeavor. Are they not in Christ 
as well as the men? Is it not also their duty to be witnesses for the 
Lord? Already for many years our ladies have fostered the mission- 
ary retreat, our Bergheim, in India, and recently they added our 
medical mission to their program. And surely they have done effec- 
tive work. We have a finely situated and well-appointed property, 
where our missionaries and their families can find rest for a season. 
The hospital at Ambur has lately been finished and put into service. 
Surely our ladies throughout Synod will not grow weary in well- 
doing, but will continue to foster these important branches of 
our work. 

In China a new avenue of activity is being opened to them. 
A very suitable property was recently bought on Kuling, about 150 
miles east of Hankow, on the Yangtze River, for which a nice sum 
of money was gathered from our churches, under the auspices of the 
Walther League, by a daughter of one of our missionaries to China. 
But this can be only the beginning. Houses for the missionaries 
must be built if these brethren are to enjoy the hot season comforts 
which are granted to their fellow-missionaries in India. We feel that 
our ladies will not permit this opportunity of serving the cause of 
their Lord to escape them unemployed. 

Encourage the Missionaries. — Furthermore, encourage the mis- 
sionaries. Love of their Savior and of their fellow-men prompted 
them to separate from parents, relatives, home, and country and to 
go to distant lands and climes to a people often as different from 
them as night is from day. They must acquire the knowledge of 
a strange language, become inured to a climate that often seems to 
sap the very springs of their being, mix with people frequently very 
unclean and uncouth, analyze and appreciate a psychology diametri- 
cally opposed to their own, and withal become everything to every- 
body, sinking themselves with deepest sympathy into the sea of misery 
and affliction, both physical and spiritual, around them. They must 
learn to stand alone, often without the comforting nearness of a 
brother or friend. Withal they are human. Is it surprising that 
the deepest longing of the missionary and his faithful wife often 
turns to the homeland, that occasionally the surging, beating heart — 
especially when illness worries them, or persecution arises, or the 
natives are as flint under the ministrations of the Word — will not 
be still? In spite of all efforts to be strong, the eyes become dimmed, 
the lips begin to quiver, and homesickness, real consuming homesick- 
ness, comes upon them like a strong man armed. 

Our missionaries need the constant Christian contact which only 
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relatives and friends and brethren can supply. Have you ever written 
them a comforting, encouraging, cheering letter? Have you told them 
about your spiritual battles and victories?) Do not burden them with 
troubles that bring new anguish to their souls. You have many 
comforters at home; they may have none. Help them to bear their 
burdens. Remind them of the wonderful guiding hand of the Lord, 
of His precious nearness, of His unfailing faithfulness. Shed spir- 
itual light and sunshine through your correspondence. Oh, how the 
missionaries are wishing for such letters! How they rejoice when 
they receive them! They almost literally devour them. Such letters 
buoy them up. See the new determination on the brow of the mis- 
sionary, the new light in his eye, the new elastieity in his step. He 
has received new strength for his arduous labors through you — all, 
because you came to him by letter with the comforting word of 
the Lord. 

Pray. — And, finally, pray for our missionaries. Every real mis- 
sionary is a man of prayer. But is that not also true of every 
Christian? St. Paul needed and therefore requested the prayers of 
his fellow-Christians. “Brethren, pray for us!” 1 Thess. 5,25. Oh, 
how much our missionaries are in need of our prayers! Placed in the 
midst of a pagan world, charged with great and onerous duties, as- 
sailed by Satan and their own flesh, they are in constant danger of 
becoming unfaithful. Even more so than we at home they daily stand 
face to face with temptation to the most heinous sin and the denial 
of their Lord. When many are with you, it is a comparatively easy 
matter to stand firm and to confess the Lord, but when you stand 
all alone, oh, how difficult it is not to flinch an inch! 

Our missionaries must often be confessors, like Luther at Worms. 
Without tiring, without fear, without thought of self, they must be 
ready at all times to scatter the seed of the Word and continue to 
hope for fruit almost against hope. 

Think of the native helpers and of the small churches our mis- 
sionaries have been permitted to gather about the Word of the living 
God. They have only recently escaped the thraldom of Satan and the 
blindness of their natural heart, they have only recently come to faith 
in Jesus Christ. They believe. But, oh! they are babes in Christ. 
Even the best of them are so weak. They have been apprehended by 
Christ and really desire to follow after; but the flesh is still so strong, 
and the heathen surroundings are so enticing and seducing. They 
need help and strength and protection. And who can supply all they 
need save Jesus Christ? 

Again, think of the unnumbered millions of pagans all over the 
world, some filled with hatred of the Gospel, others ignorant of it, but 
all bent upon their own destruction. Who can rescue them, who can 
make people willing to: go out as missionaries? Who can sway the 
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heart of the believers to bring willing and adequate offerings for the 
prosecution of all missionary work? Who can impress the Word of 
the Lord into the minds and hearts and turn from the power of Satan 
to God? Who can do all this save our great Lord and Savior Jesus 
Christ? And He says: “Ask, and it shall be given you.” 

Therefore let us pray. You are a child of God by faith in Christ 
Jesus. You have free access to the throne of grace. You know that 
God is willing to grant your petitions if you come to him in the name 
of the Redeemer. Will you not make use of your great privilege and 
seek the countenance of the Lord? Will you not pray for our mis- 
sionaries? Will you not pray for our mission-Christians? Ask the 
Lord to grant them grace to remain faithful and true and bless them 
abundantly. 

If all Christians, old and young, would but pray, constantly, be- 
lievingly, what a blessing they would obtain! How our missions 
would flourish! 

Paul Rejoicing. — Looking back upon his long missionary career 
and conscious of the fact that he was soon to suffer violent death as 
a martyr of Jesus, St. Paul exults: “I have fought a good fight, I have 
finished my course, I have kept the faith; henceforth there is laid up 
for me a crown of righteousness, which the Lord, the righteous Judge, 
shall give me at that day, and not to me only, but unto all them also 
that love His appearing.” 

My missionary friend, let us strive faithfully to walk in the foot- 
steps of St. Paul, by word and deed spreading the Gospel of Jesus 
Christ and keeping our eye on the promise of the crown. 


Let none hear you idly saying, 
“There is nothing I can do,” 
While the souls of men are dying, 
And the Master calls for you. 
Take the task He gives you gladly, 
Let His work your pleasure be; 
‚ Answer quickly when He calleth: 
“Here am I, send me, send me!” 


FREDERICK BRAND. 


Homiletic Studies of Selected Psalms. 


Psalm 32. 
INTERPRETATION. 

This is the first of the thirteen psalms which have Sabo in their 
titles. The English and French versions simply transliterate this 
word; that is safe, but not entirely satisfactory. Luther translates 
it Unterweisung. This would stamp these psalms as didactic, and 
they have been called psalmi didascalici. Commentators have rejected 
this designation, claiming that not more than two or three of the 
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thirteen may properly be called didactic. Delitzsch insists that the 
Hiph. Partic. does not refer to a psalmus informatorius, but to a psal- 
mus intelligens. But why make so much of this distinction? What 
do we mean when we speak of a wise saying? It is true, when this 
participle refers to a person, as in Ps. 14,2, it means a wise, intelli- 
gent person; but when it is used to describe a psalm, as in this case, 
it can mean nothing else than a psalm full of wisdom, which there- 
fore is an instructive or didactic psalm. That does not necessarily 
mean that these psalms teach by presenting a set of rules. They give 
expression to the highest wisdom and are offered to us as examples 
of God-pleasing sentiment and expression. Such teaching is better 
than that of rules. Longum iter per praecepta, breve per exempla. 

In this psalm we meet the word “Selah” for the first time. The 
conjectures of critics, grammarians, and commentators as to its mean- 
ing would fill a small booklet; but when all is said, it must be con- 
fessed that we know absolutely nothing about its meaning. 

In verse 5 we are to follow the English version. There is no word 
in the original for Luther’s initial word darum, and the verbs indicate 
past time. 

In verse 6 Luther has translated N¥p nyd “zur rechten Zeit,” and 
the English version has: “in a time when Thou mayest be found”; 
the original is: “at a time of finding.” The first word of the second 
part of verse 6, P9, in this place means “surely,” not darum. 

The last phrase of verse 8, literally translated, reads: “I shall 
direct mine eyes upon Thee,” which means that, as a teacher gently 
directs a pupil by the expression of his face and eyes, so God will 
gently lead His faithful ones. This is said in contradistinction to 
what follows in verse 9, where we are told that horses and mules, who 
are without understanding, must be kept in with bit and bridle, 
i. e., ruled by forcible measures. In this verse 9 iY has been under- 
stood by some to mean ornament, by others, mouth. The LXX and 
the Vulgate have translated it zas ovaydvas attayv, and maxillas eorum, 
respectively, and both the English and German versions have adopted 
this sense. There is no good reason why we should discard these 
translations. The conjectures and suggestions of substitutes which 
are offered by Fuerst, Gesenius, Delitzsch, Briggs, and others are not 
convincing. They are just as uncertain (if not more so) as to the 
meaning of "IY, Ps. 103,5. The closing words of verse 9 the English 
version renders: “lest they come near unto thee,” and Luther: “wenn 
sie nicht zu dir wollen.” The English is correct, for the suffix in 
pox refers not to God, but to the man whom David is here addressing. 
However, whether the German or the English rendition is adopted, 
it is plain that the meaning is simply this, that God’s beloved children, 
whom He guides gently with a look, are not to be as the horse or as 
the mule, which must be controlled by force. 
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COMMENT. 

If there were any sinless person on this earth, certainly God 
would pronounce him blessed. But now there is not a single one 
without sin. Ps.14,3. If, then, we think of all that is true of sin 
(1 John 3,8; Rom. 6,23; Deut. 27,26, etc.), may any one at all be 
called blessed? Yes, among these sinful men there are blessed people, 
for God calls them blessed. And if God calls them blessed, then they 
are blessed indeed. Num. 23, 8; Rom. 8,31—33. These blessed people 
are pointed out to us in this psalm. No sinner need lose hope, he 
may still be truly blessed, for God declares: “Blessed is he whose 
transgression is forgiven, whose sin is covered. Blessed is the man 
unto whom the Lord imputeth not iniquity, and in whose spirit there 
is no guile. A sacrifice has been made for man’s sin. And a free 
pardon has been published and offered by God Himself. And all who 
by faith accept this pardon are in God’s sight free from guilt. God 
no longer charges them with the least sin. He daily and richly for- 
gives and pardons all their sins and deals with them accordingly. 
Are they not blessed people? The very man who wrote this psalm 
was such a blessed person. So happy and thankful and blessed was 
he that he never wearied of singing hymns of praise and thanksgiving 
for the unmerited blessings of God. And every one who, like David, 
is in possession of God’s pardon shares this blessedness with David 
and joins him in his glad hymns of praise. When these people think 
of the hell which they have deserved, and then think of the glory 
and heaven which God has bestowed upon them instead, they join 
David in saying: “What shall I render unto the Lord for all His 
benefits toward me?” 

Such a person is described as one “in whose spirit there is no 
guile.’ The most detestable deceit and falseness which dwells in 
man’s heart is his self-righteousness. As long as any man, for any 
reason whatsoever, still imagines that he is safe without forgiveness, 
so long he is a desperate fraud, who deceives himself and tries to de- 
ceive even God. When the grace of God overcomes that satanic 
deceit of Pharisaism and moves the sinner to take refuge in the merey 
of God in Christ Jesus, then truth has entered that heart. Of all 
men the Pharisee is the most deceitful, and of all men the pardoned 
soul is the most upright. 

David now describes his own experience. He had practised de- 
ceit; he kept silence, he would not confess his sin to God, he choked 
the voice of conscience, he played the hypocrite. Oh, it was a wretched 
game! He lied to himself, and he lied to his God. Then he was not 
blessed; the curse rested upon him, his soul was unhappy, his misery 
increased, till even his body suffered, his bones waxed old, the joyous 
spring of youth left him, he dragged himself about like an old, with- 
ered, sapless, and lifeless dotard. The fever of unconfessed and un- 
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forgiven sin burned within him until his very moisture was dried up 
and he wilted as a plant in the heat of summer wilts for the lack of 
water. He was nigh unto suffocation. During the day he felt the 
hand of justice upon him. Neither food nor drink, neither society 
of friends nor pressing duties, could release him from the palsy which 
seemed to have gripped his mind and body. And at night there was 
no restful slumber; his conscience tortured him, the comforts of his 
couch fled from him, he seemed to be tied down, bound, and uppressed. 
Thus he would have perished, body and soul, if God’s grace had not 
saved him. God in His mercy reached out His hand of pardon and _° 
gently drew the perishing sinner to the fountain of refreshing waters, 
to the Gospel of forgiveness. That removed the curse which was 
resting upon his whole being. The guile, deceit, and stubbornness of 
his heart were overcome, the Holy Spirit enlightened his mind, poured 
the light of truth into his heart, and opened his lips, and David 
acknowledged his sin unto God. He no longer hid his iniquity, he 
was enabled by the grace of God to say: “I will confess my trans- 
gressions unto the Lord,” and having come to the Fountain of Mercy, 
he drank from its refreshing water of life, the forgiveness of his sin. 
His thirst was quenched, his soul revived, and now he lived again. 
This, and this only, means life and blessing to every man, woman, 
and child on this earth —forgiveness of sin. Those who are the 
Lord’s, they, before it is too late, in the time when God may be found, 
in this day of grace, Is. 55,6, in the time when God still offers His 
pardon, shall ask for this water of life, and drink of it, and revive 
through it. These now also enjoy the special protection of God, for 
the one thing in them which aroused God’s anger is pardoned. God 
is again their loving Father. Surely the floods of great waters shall 
not engulf the Lord’s elect. Even though the consequences of their 
sins still trouble them and cause them much anxiety, distress, and 
pain, yet God preserves them lest they be swallowed up of too much 
sorrow. Whatever the consequences of sin may be, whatever distress, 
pain, and hardship the godly may suffer in this world, those who cling 
to their Lord in true faith will be delivered from all evil. They shall 
be received into His heavenly kingdom, where, free from all ills and 
discomforts of body and soul, there will be eternal fulness of joy and 
pleasures forevermore. 2 Tim. 4, 18. 

Thus God is the Hiding-place, the Shelter, the Protection, of His 
people. Many a missile, many a fiery dart, is hurled at them by the 
powers of evil. Many an assault is made upon them (Ps. 118, 3), but 
the Lord is their Protection. When danger threatens, the children of 
God run to their hiding-place, God. He never disappoints them, He 
hides and protects them from evil. No real or lasting evil dare touch 
one of the saints of the Lord. Ps. 91,10. Even the tribulations and 
chastisements that come upon Christians must serve to lift them to _ 
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final and eternal glory. While passing through trials, the Christian’s 
heart is often distressed, fear seizes him when he beholds his foes and 
realizes his own weakness and inability to stand against the wiles of 
the devil. He may come to experience something of that depth of woe 
which Job tasted; but even then he can sing the same hymn of hope 
which Job sang: “I know that my Redeemer liveth,” ete. Job 19, 
25—27. Indeed, these very deliverances of God from the evils which 
threaten the Christian are the cause for the songs of deliverance, so 
that he shall be compassed about and surrounded with songs of de- 
liverance. When a trouble approaches, the Christian strengthens 
himself with a song of deliverance; when in the midst of the fire of 
trial he is cheered with a song of deliverance, and when he is through 
with the misery of suffering, then he joins the host of Christians in 
singing songs of deliverance. Thus the Christian is “compassed 
about” with songs of deliverance. 

But God does not only deliver His own from trouble, He also 
instructs them in the way which they are to go. Those who accept 
His guidance He directs gently with a mere glance of His eye, with 
the expression of His face, with the encouraging words of His revela- 
tion. How blessed are they who cling closely to this heavenly Father 
and to this Good Shepherd and Savior! How gently He schools them 
and leads them and directs them! Sin and corruption are continually 
in us and would mislead us every day and every hour, but when Jesus 
looks upon us through His Word, when He fixes His eye upon us, we 
are thereby drawn again into the narrow path. Therefore our God 
always warns us that we should willingly and cheerfully walk in His 
ways and be guided by the gentlest word, lest we be as the horse or 
as the mule, void of understanding, who must be forced with bit and 
bridle into the direction in which they are to go. These unruly 
animals, which are void of understanding, must be controlled and 
driven with forcible measures, whereas the child of God should follow 
the gentlest hint which comes from God to direct his steps, so that 
there may be no need of teaching him again the painful consequences 
of sin and the sorrows that will come to those who are condemned 
because of their transgressions. For be sure of this, the wilful sinner 
must suffer; “many sorrows shall be to the wicked.” There are those 
who would deceive the simple with vain words; they point to the 
temporary happiness of many wicked persons — the young man who 
is having such a glorious time living in the lusts of the flesh, the 
miser who is storing up his hoards of gold, the false teacher who is 
gathering thousands about himself and living upon the fat of the 
land. All these seem to be doing so well and to be prospering in 
their way; but— remember the end. Finally the prodigal son was 
herding the swine and would fain have eaten of the husks which the 
swine did eat; remember that the miser must leave all behind and 
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then give an account of all that he has done with his opportunities, 
money, and property; whereas he that trusts in the Lord, he that is 
convinced that it is better to trust in the Lord than to put confidence 
in man, that it is better to trust in the Lord than to put confidence 
in princes, he who leans unto the Lord and not unto his own under- 
standing, mercy shall compass him about, goodness and mercy shall 
follow him all the days of his life. He shall emerge from every 
struggle to see greater mercy still, and finally, on the Day of Judg- 
ment, he will be surprised at the wealth, the riches, the blessings, and 
the joys which God will bestow upon him; for mercy and goodness 
shall surround him on all sides. Therefore, even now, let every one 
who is righteous be glad in the Lord and rejoice. Even though you 
are passing through a trial at present, even though to-day may be 
a day of sorrow and tears, you have nevertheless reason for shouting 
with joy, for you know that all the troubles and sorrows of your life 
are merely investments; “for our light affliction, which is but for 
a moment, worketh for us a far more exceeding and eternal weight of 
glory.” 2 Cor. 4,17. By faith there is abundant joy to the upright in 
heart. God Himself is upright, He has not deceived us by giving us 
all these promises; He will fulfil every one of them; He will fulfil 
them exceedingly abundantly above all that we are able to ask or 
think. Not a single Christian will be disappointed. 


OUTLINES. 


Preaching upon this entire psalm, one may choose its first sen- 
tence as the theme: “Blessed is he whose transgression is forgiven.” 
In the intreduction one may speak of the fact that there is no such 
thing on this earth as the blessedness of a sinless life. There are 
those who would persuade us that there is no such thing either as the 
blessedness of forgiveness; but this psalm teaches otherwise. Here 
God Himself declares that they are blessed whose transgressions are 
forgiven. 1. Who are they whose transgressions are forgiven? 
a) They are those whose sin is covered with the righteousness of 
Christ, v.1; b) those to whom the Lord imputeth not iniquity, be- 
cause He has imputed it to Christ, v.2; c) those in whose spirit there 
is no guile (the hypocrisy of Pharisaism and the deceit of excuses and 
denial of guilt are removed, having given place to the upright con- 
fession of the prodigal and of the publican), v.5; d) those to whom 
God has forgiven their sins through His Word, through His mes- 
sengers, to whom He has committed the Word of Reconciliation, and 
who have accepted by faith this pardon of God. Such a one was the 
psalmist himself, David; such was Manasseh; such were the apostles; 
such are all Christians. 2. Wherein do their blessings consist? a) The 
forgiveness of their iniquity gives them the joy of God’s friendship; 
their soul is refreshed. b) Even the body that threatened to grow old 
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before its time is revived, rejuvenated; their roaring is silenced, sweet 
- sleep returns to their eyes. c) Their sin being removed, God now 
hears their prayer, v.6; no flood of misfortune can engulf them, v. 6; 
God shelters them against the attacks of their foes, v.7; He preserves 
them and teaches them to sing songs of deliverance, v.7. d) God 
gently schools them through His Word and teaches them by the very 
look and expression of His eyes, vv. 8.9; and whereas the ungodly are 
engulfed by sorrow upon sorrow, the godly sing all the songs of de- 
liverance now and in eternity. 

A series of sermons may be preached upon this psalm according 
to the following outlines: — - 

Vv. 1.2. Sin is a fact which each must face. — Every one is con- 
fronted with the question, What shall I do with my sin? Some post- 
pone the consideration of this question and evade it for a while; 
some plunge into dissipation or business to silence the insistence of 
conscience for an answer. But as long as this difficulty wakes with 
us every morning and stares us in the face every night, there can 
be no happiness for man or woman. Our text furnishes the only 
satisfactory solution. It answers the question: What Shall I Do with 
My Sins? 1. They cannot be removed by human deceit, v.2: a) by 
denying them, like Cain, Gen.4,9; b) by excusing them, like Saul, 
1 Sam. 15, 15; ec) by blaming others, like Adam and Eve, Gen. 3, 
12.13; d) by boasting of our good works, like the Pharisee, Luke 18, 
11.12. Such attempts at covering sin are mere deceitful delusions, 
which cannot alter facts. Such detestable human deceit merely aggra- 
vates sin. Rom. 2,1—6. It adds greater sin to our burden. It is just 
as foolish and wicked as if a debtor would himself undertake to forge 
the receipts of his creditors to bills of indebtedness. We cannot cover 
our own sins; but God can and will cover them. 2. They are removed 
by divine forgiveness, v.1. a) Divine forgiveness is not a delusion, 
but a reality, actually purchased by Christ, Gal.3,13. b) It is actually 
offered here in these words. c) It has been actually accepted by faith 
by the writer of these words and millions of others. Hymn 306, 1. 3. 
Do thou likewise! 

Vy. 3—5. We are not to live as if we were the first people who 
ever lived upon this earth. We are to profit by all that God has told 
us of former generations and their experiences. Rom. 15,4; 1Cor. 
10, 6. — The desperate wickedness of the Pharaoh of the Exodus is in 
part explained by his ignorance of Joseph’s services. Ex.1,8. In our 
text David’s example is presented for our instruction, warning, and 
comfort. David’s Mortal Anguish. 1. How it was caused: a) by his 
sin (“the iniquity of my sin”); b) by God’s Law and his own con- 
science (“Thy hand was heavy upon me”); ce) by his silence (“when 
I kept silence”). 2. How he was delivered, v.5: a) by his repentance 
(“I said, I will confess,” ete.); b) by his confession (“I acknowl- 
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edged,” ete.); ¢) by God’s forgiveness (“Thou forgavest,” ete.). Let 
us do likewise! 

Vv.6.7. It is a blessed duty and a joyous ae to sing 
praises unto God. Such hymns of gladness must come from the 
heart. God wants us thus to sing in our heart. Col. 3,16. But how 
can one sing for very joy unless the heart is glad? And how can our 
heart be happy if there is no great and sure blessing to give it true 
joy? Our text tells us how each of us may obtain such a heart full 
of happiness. How may We Obtain a Heart which Sings of God’s 
Deliverance? 1. By making sure of God’s forgiveness. a) By peni- 
tently praying for it, v.6a; b) by finding God when and where He 
can be found, v.6a (in His Word, His Gospel, before it is too late). 
2. By trusting His promises and recognizing His help and protection, 
vv. 6b. 7. David, Jacob, Joseph, Moses. Rom. 8, 35—39. 

Vy. 8.9. All men, except the most brutish, recognize the value of 
efficient instruction. Large sums are devoted to schools and libraries. 
Men have traveled thousands of miles to hear a renowned teacher. 
The thirst after knowledge is not wrong, but whatever we may learn, 
if we do not accept that priceless instruction which God Himself im- 
parts, we shall never learn the truth which is really worth while. 
Without that instruction which God alone can bestow, the most 
learned of men will never be more than one of those unfortunates 
who are “ever learning and never able to come unto the knowledge 
of the truth.” 2 Tim. 3,7.— And no one need miss God’s instruction, 
for in our text He offers it to all. The Instruction which God 
Offers Us. 1. Not that of the “bit and bridle,” v.9. a) Such forcible 
measures must be used with the ungodly. The world must be cudgeled 
with judgments and disasters: the Flood, the brothers of Joseph, 
Pharaoh; b) legalists (the Ishmaels, Gal. 4, 21—31) choose such 
tyrannical measures (popery, rationalists). 2 Cor.11,20. 2. It is the 
guidance “with His eye,’ v. 8. a) The gentle instruction of the 
Gospel. Matt. 11,28—30. b) By His Word He moves us and draws 
us to walk in His way. Ps. 23,3. David acknowledged: 2 Sam. 22, 36. 
Thus Jesus looked upon Peter. How gentle was Jesus toward His 
disciples! In His Word He grants us direction and leading by a look. 
Let us ever accept this guidance, in order that severe measures need 
not be employed. 1 Cor. 4,21; 11, 31. 

Vy. 10.11. “Boast not thyself of to-morrow, for thou knowest not 
what a day may bring forth.” Prov. 27,1. It is a very common folly 
among men to seek to pry into the secrets of the future. 1 Sam. 28, 
3—20; Acts1,6.7. But God has made known unto us much of the 
future, and it is His will that we confidently rely upon His statements 
of future events and upon His promises. Surely Christians may 
boast: “Goodness and mercy shall follow me,” ete. Ps. 23,6. In our 
text God tells us something of the future which is going to come to 
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pass, just as sure as God is Truth itself and cannot lie. The Future 
as God has Revealed It to Us. 1. There are sorrows for the wicked. 
a) At times it seems otherwise. Ps. 73,3—16. Pharaoh, Joseph’s 
brothers, King Saul. John 16, 20: “The world shall rejoice.” b) But, 
after all, our text is true. Ps. 73,17—20. Pharaoh, Absalom, Herod, 
Jerusalem. Mark 16, 16b; Rom. 2,3—6. Therefore: Eph. 5,6; Prov. 
1,10—18. 2. There are shouts of victory for the godly. a) It is true, 
the children of God shall have their seasons of weeping. John 16, 20: 
“Ye shall weep and lament.” And God chastens us. Heb. 12, 7—10. 
But even in the midst of all this we have rich comfort and can sing: 
Ps. 23,4. b) Moreover, God will surely deliver His own from all evil. 
2 Tim. 4,18. He will not permit the trials to be too severe. 1 Cor. 
10,13. At last mercy shall compass them about; e. g., David himself, 
the writer of this psalm; Moses; Jesus’ resurrection; Job’s song: 
“T know that my Redeemer liveth.” 

In concluding, point out that Christians have the most excellent 
hymns of praise and should sing them heartily whenever opportunity 
offers. S. 


Dispofitionen über die zweite evangelijde Perifopenreihe 
der Synodalfonferenz. 


Sedjfter Sonntag nad) Trinitatis. 
Matth. 15, 19. 

Matth. 23,27 redet der HErr bon den Gräbern der Toten. Diefe 
find, wenn woh! gepflegt, ein fhönes Blumenbeet. Das Auge erfreut 
fich an der Pracht der Blumen. Innen aber find die Graber voll Moder, 
Acde und Unflat. — Dies treffende Bild gebraucht der HErr, um die 
Heucdler zu bejchreiben. Die berüchtigtiten Heuchler find die Pharifäer. 
&3 ijt Sprachgebrauch getvorden, daß man das Wort „PBharifäer” als 
gleichbedeutend für Heuchler febt. Heuchler find verabiheuungsmürdige 
Menfchen, fowohl diejenigen, die una in der Bibel gejchildert werden, 
al3 auch diejenigen, die es in unfern Tagen gibt. Unfer Text zeigt und 
in grellem Licht 


Die handliche Heuchelei der Pharijier und Sdhriftgelehrten 


1. aus der bon ihnen erhobenen Anflage gegen 
Sefum, 
2. au SJEfu niederfhmetternder Widerlegung. 


1. 


a. 8.1.2. Die Tradition. YEfus befam einen immer größe- 
ren Zulauf des Volfes. Das erfüllte die Pharifaer mit Haß gegen ihn. 
_ Sie rufen die Schriftgelehrten aus Serufalem zu Hilfe, um SEfum und / 
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feine Jünger als Wbgefallene, Banniwiirdige vor dem Wolf zu brand- 
marfen. Gie erheben die Anflage gegen ihn, daß er feinen Süngern ge= 
ftatte, Die Wuffage der alten Rabbiner, die „mündliche Überlieferung“, 
„das Gejeß der Lippen“, zu übertreten. Diefe Tradition datiert von 
der Zeit der babylonifchen Gefangenfhaft her und wurde fpäter in den 
„Zalmuden“ gefammelt. Der Talmud ijt noch heute das Religions- 
buch der Juden. Darin ift eine Unmenge von Menfchengeboten zufam- 
mengetragen, die daS Leben der Juden bis in die fleinjten Aleinigfeiten 
regelt, unter andern auch ein Traftat von den „Händen“. Aug diefen 
formulieren die Schriftgelehrten ihre Anklage gegen den HErrn. — 
Die Tradition fpielt eine große Rolle in der römischen Kirche. Für 
die Kicchengejebe in bezug auf das Klofterleben, die Wallfahrten, dag 
Saften und Kajteien und den Ablaß beruft die Papftfirche fich auf die 
Tradition, nit auf Gottes Wort. Auch die Selten haben viele 
Menjchenlehren und zgebote in die Kirche gebradht und verfuchen ihr 
Bejtes, dDieje allen Bürgern des Landes aufgundtigen mit Hilfe der Poli- 
tifer, 3. B. Prohibition und die blue-laws. 

b. Die Übertretung der Tradition. Die Pharifäer 
erheben die Anflage, daß Übertretung der Überlieferung Sünde, bann= 
mürdige Sünde, fei. Sie laffen das Wafchen der Hände nach der Weife 
des „mündlichen Gefebes” nicht ein Mittelding fein. Sie ftellen aljo 
die Menjchengebote auf gleiche Stufe wie das Wort Gottes, ja, [reiben 
Diefen fogar noch höhere Autorität zu, fo daß die Tradition das Gefek 
Gottes aufheben fünne, 8.5.6. Wie gottlos find fie unter dem Schein 
der Gottfeligfeit! — Auch die römische Kirche tut das. Gie beruft fic 
für alle ihre gottiwidrigen Lehren auf die Tradition. (Vgl. Luthers Dis- 
putation mit Ed.) Trokdem diefe Kirche faft alle Lehren Gottes ver- 
tworfen und verdammt hat, geht fie in dem Schein großer Heiligkeit 
einher. Das ijt Shändliche Heucheleil Die Sekten erheben jich body 
im Schein ihrer Frommigfeit über uns, weil fie Menfchengebote fana- 
tifch Halten, obwohl fie Gottes Wort in vielen Stüden veriverfen. 
Heucheleil 

2 


a. B.3—6. Die Heuchelei im Lite des vierten Ge- 
botes. Welsh ein Keulenfchlag gegen die Heuchelei ift BV. 31 Gottes 
Wort übertreten fei nichts; aber wer Menfchengebote übertrete, der fet 
verflucht! Nun zeigt der HErr an dem Beifpiel des vierten Gebots ihre 
Gottlofigfeit und den Unflat ihres Herzens. Gottes Wort: „Die Eltern 
in Ehren halten“ uf. Das Gefeß der Rabbiner: Wer da fpridt „Ror= 
ban” (Matth. 7,11), der ift frei von foldem Dienjt. Luther: „Korban 
heißt ein Opfer und ijt, furz gejagt, fo piel: Lieber Vater, ich gebe e3 
dir gern, aber e3 ijt Rorban; ich lege e3 beffer an, daß ich e3 Gott gebe 
denn dir, und hilft dic auch beffer.” Go lehrten die Rabbiner die Kinder 
das vierte Gebote üibertreten und fic) bon ihren fchandliden Sünden mit 
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dem Wort „Korban” abfolvieren. Der HErr fagt, daß infolge diefer 
gottlojen Lehre niemand mehr das vierte Gebot halte. Das Gefeb der 
LVippen murde als Dedel ihrer Hergensbosheit gebraudt. Heuchelet im 
grellen Licht! — Nehmen mir noc dazu, was die Tradition lehrte: wie 
man Gide bredjen fann, Matth. 5, 33—85; in bezug auf das fünfte 
Gebot, Matth. 5, 21. 22; von den „Scheidebriefen“, Matth. 19, 9, fo 
tut fich ein Abgrund der Heuchelei, der Gottlojigfeit, bor unfern Augen 
auf. — Geradejo in der römifchen Kirche und bei den Selten. Gottes 
Wort hebt man auf, hält aber mit eiferner Strenge auf das Halten der 
„SKicchenordnungen“. Wie werden doch das vierte und jechite Gebot bon 
der Sugend unfers Landes jo überaus grob iibertreten! Wie nötig 
wäre daher das Lehren und Scharfen diefer Gebotel 

b. 8. 7—9. Die Heudelei im LidGte der Weizja=- 
gung. Welch ein neuer Keulenfchlag wider die Heuchelei der Phari- 
faer ijt 8. 71 „Wohl“, fehr treffend, hat Sefatas (29, 13) von euch 
Heuchlern gejagt! Das ift echte, grobe Heuchelei, wie die Juden taten: 
mit Lippen und Mund, mit leeren Worten, Gott ehren; Gebete plap= 
pern, Bjalmen ,plarren”, Gebetsformeln an Kleider und Müsßen beften, 
Rains Opfer bringen. Dies alles ijt Gott ein Greuel. Ahr Herz war 
dabei ferne von Gott, aljo [08 von Gott — gottlo3! Gott ift aber nicht 
ein Gott, dem gottlos Wejen gefällt; mer bofe ift, bleibt nicht vor ihm, 
%.5,5. „Vergeblich”, ohne Wert und Nugen, ijt aller Dienit, der jich 
auf Menfchengebot gründet. Darin aber fuchten die Juden ihre Gez 
rechtigfeit. — Diefer Spruch trifft die römische Kirche ins Herz, 3. B. 
mit dem Ableiern ihrer Nofenfranzgebete und ihren Seelenmeffen. &3 
ijt vergeblicher Dienjt, fo fauer fie es fich auch werden lafjfen; denn fie 
folgen den Menjchengeboten, die fie gelehrt worden find. Diefer Spruch 
trifft Die Geften, die Die Menjchen dadurch fromm machen wollen, daß 
fie Gehorjam gegen Menjchengebote gu erzwingen juchen. Heuchler ers 
ziehen fie, wie es am Tage ift. — Diejer Sprud trifft aber auch fehr 
hart diejenigen unter un3, welche die gelernten Gebete gedanfenlos ber 
plappern oder bei dem Rirchengebet nur den Kopf hängen lafjen, die 
Hände falten, ohne wirklich mit dem Herzen zu beten, und die herrlichen 
Lieder nur mit dem Munde fingen, während ihr Herz fehr fern von 
Gott ist. Diefer Spruch jtellt al3 Heuchler an den Pranger alle diez 
jenigen unter ung, welche meinen, wenn fie nur fonntäglich ihre Stunde 
in der Kirche abfiken, etivas zum Gemeindehaushalt beitragen und zum 
Abendmahl gehen, dann feien jie gute Chrilten und dienten Gott mit 
Diejem frommen Schein! Ihr Herz aber ijt und bleibt ohne Glauben. 
Sie nehmen JEjum nicht als ihren Heiland an; das Evangelium ift 
ihnen fehr gleichgültig. Sie ftellen fich in ihrem Sinnen und Trachten, 
mit ihren Vergnügungen und Luftbarfeiten, und in ihrem ganzen täg= 
lichen Leben der Welt gleich, völlig gleich. Das ijt elende, gottlofe 
Heuchelei. Die fichtbare Kirche ijt voll folder Heuchler. Sie find das 
Unfraut, das der Teufel gefat hat und das mit einigem Feuer verbrannt 
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wird. — Gott erhalte unfere Kirche bei feinem reinen Wort und gebe, 
daß fir nicht nur Hörer, jondern Täter diefes Wortes find! Er bez 
wahre uns alle vor Heucheleil HErr Gott, erhalte ung in deinem Dienft 
im Geijt und in der Wahrheit! R. Piehler. 


Siebter Sonntag nad) Trinitatis, 
Matth. 15, 10—20. 


€3 rührt unfer Herz, wenn wir einen Blinden feinen Weg taftend 
gehen jehen. Gr fteht in größter Gefahr, fagen wir im Getriebe einer 
Großitadt, jeinen Tod zu finden. Nun fehen wir, wie ein anderer diefen 
armen Menfden bei der Hand faßt, um ihn zu führen. Wir bemerfen 
aber bald zu unjerm Schreden, daß der Führer auch blind ift. Da fommt 
uns der Gedanfe: O weh, nun werden beide verunglüden! Diefer Fall 
wird wohl höchft felten im Leiblicjen borfommen; aber im Geiitlichen 
ijt gerade dies Verhangnisbolle überaus Häufig der Fall. Cin geijtlid 
blinder Lehrer leitet geiftlich blinde Hörer, und beide fallen in die Grube, 
in-die Hölle. Bor folchen warnt uns der HErr gar ernftlich in dem berz 
lejenen Gotteswort, denn: 

Die blinden Blindenleiter führen die Menfden in den Abgrund, 

tweil fie 

1. zur Sünde madmen, was feine Sünde ift; 

2. die Sünden mider Gottes Gebot ungeftraft 

hingehen lafjen. 


a. 8.10.11a. Selbiterfundene Sünden. Nachdem der 
Herr in dem Lert für den vorigen Sonntag die Heuchelei der Pharifaer 
in direkter Verhandlung mit ihnen bloßgejtellt hat, ruft er nun das Volk 
zu fi, um ihm die Lehre bon der Sünde borzutragen und e3 bor feinen 
blinden Leitern zu warnen. Cr zeigt ifm das „Soc“, das diefe auf 
feinen Hals gelegt haben, indem jie zur Sünde machen, was in Wahr- 
beit feine Sünde ijt, jondern HochjtenfallZ ein Mittelding, das weder ge- 
boten nod) verboten ijt, fein fann. Sünde ift alles, aber auc) nur 
das, wodurch die Norm des göttlichen Gejeßes durchbrochen wird, fei es 
Gebot oder Verbot. — Das Effen mit Händen, die nicht nach der Weife 
der rabbinijdhen Wafdgefebe gereinigt jind, ijt nicht Sünde; denn die 
Speife geht in jedem Fall nur zum Munde ein. Efjen ijt ein bloß leib- 
Yiches Ding und fann Seele und Herz weder reinigen noch berunreinigen, 
Henn: B.17. Mle Unreinigfeit fcheidet der Leib wieder aus. — Dem 
Keinen ijt alles rein; dem Unreinen alles unrein; denn unrein ift fein 
Herz und Sinn, auch wenn eS noch fo jehr nach der Weife der „jüdiichen 
Reinigung“ gebraucht würde. (Val. Apojt. 10, 13—15.) Der rechte, 
mäßige Gebrauch von Speife und Tranf, auch die Art und Weije des 
Giiens fann nicht Sünde fein, da Gott feine Weife geboten oder ver- 
boten hat. — Go tft auch das Gebot der römischen Kirche vom Fajten 
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und bon der Enthaltung von getviffen Speifen gu gemifjen Zeiten nichts 
anderes als ein Zur-Sinde-Machen, was feine Sünde ijt. Cbenfo ver- 
halt eg jich mit dem Genuß alfoholifcher Getranfe und dem Tabafraucen, 
das die reformierten Geften ftreng verbieten. Gott hat dies nicht ber- 
boten, und darum ift e3 feine Sünde. (NB. Wir reden hier nicht bom 
Verhalten der Bürger gegen die jtaatliche Prohibition.) Auch die Sab- 
bat3gejebe, die bei den Sekten gelten und dem ganzen Volk aufgezwungen 
werden follen, ijt ein Zur-Sünde-Machen, was feine Sünde ift. (Val. 
Kol. 2,16. 17.) — Auch feine Synode oder Pajtor oder Gemeinde darf 
etivas zur Sünde machen, weder gebieten noch verbieten, wa3 nicht im 
Rahmen des göttlichen Gefebes Tiegt. Mitteldinge miiffen unter allen 
Umjtänden frei bleiben. (Röm. 14 und 15.) 

b. 8.12. Der Blindenleiter Ärger. Diefe Belehrung 
des Herrn erbofte die Pharifaer fo fehr, dak fie mit Wut im Herzen 
binmweggingen, da fie dem HErrn auch nicht eins auf fein vernichtende3 
Argument antworten fonnten. Die Folge der Belehrung war ein nod 
gejteigerter Hak gegen SCjum. Das Wort Gottes ift ihnen aus eigener 
Schuld, infolge ihrer Verjtocung, ein Geruch de3 Todes zum Tode ges 
worden. — Go ärgern jich auch heute die blinden Leiter über ung, daß 
wir ihre Sündenmacherei energifeh abmeifen und unfern Hals nicht in 
ihr Boch zwingen lajfen wollen. Daher die Feindfhhaft der falfchen 
Rirden und der bon ihnen verführten Welt gegen unfere Kirche und 
unfere Gemeindefdule. Aus diefem Grunde verläftern fie uns als 
„Ausländer“, als „schlechte Bürger”, als Unchrijten; deshalb twollen fie 
uns unfere Kinder nehmen und dieje einerjeit3 zu ihrem Fanati8mus in 
bezug auf Menfchenlehren, andererfeits zur Larheit gegen Gottes Wort 
erziehen. 

e. 8.13.14. „Xaßt jie fahren!” Luther zu ®.13: „Alle 
Lehre und Werke, die Gott nicht wirkt im Menjchen, find Sünde, und 
bier fieht man, twie gar nichts der freie Wille vermag.” Der HErr 
SEfus mill die falfhen Lehren und Werfe ausreifen aus dem Herzen 
mit feinem Wort. Laffen fie aber dies Unfraut nicht durchs Wort 
ausreuten, verjtoden fie fich, fo ftürzen Blinde und ihre blinden Leiter 
beiderfeit3 fich ind Verderben. Doppeltes Wehe aber den blinden Let- 
tern! Luther jagt: „Die Holle ijt mit Pfaffenichädeln gepflaftert!” 
Bleiben wir wie unfere Vater bei dem Zeugnis gegen die blinden Blin= 
Denleiter! Beugen wir uns ja nicht vor ihnen, wenn fie ihren Born an 
den Tag legen! Wollen fie uns nicht hören, fo fprechen wir mit SEfu: 
„Laßt fie fahren!” N 

a. 8. 11b. 18. Wirflide Sünde. Die Worte, die aus dem 
Munde gehen, verunreinigen den Menfchen, wenn fie aus unreinem 
Herzen fommen; folche Worte find Sünde, tweil fie gegen Gottes Gebot 
veritoßen. Das jtraften die Pharifaer nicht: nicht das Schiwören bei 


Himmel, Erde und Jerufalem, nicht das Zürnen und Hallen, nicht das or 
Sidhfheidenlaffen aus unerlaubten Gründen, nicht das Freffen der i" 


rip 
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Häufer der Witiven, mahrend fie lange Gebete vorwendcten. Gie 
lafterten und verfolgten den HErrn, veritodten fic) gegen fein Wort, 
fudten faljche Zeugniffe, gingen wohl nicht in Pilatus’ Haus, damit fie 
nidt unrein würden, bradten ihn aber ans Kreuz. Das alles galt 
ihnen alg feine Sünde; das jtraften fie nicht — diefe himmelfchreien- 
den Sünden! Welch ein Verderben haben fie dadurch iiber Israel gez 


bracht (Beritörung und Verjtodung) ! — Lügen, Rluchen, Berleumben, «7 i 


{chandbare, fcmusige Worte gehen aus dem Mund; das verunreinigt, 
das ijt Sünde. Das muß ernitlich geftraft merber: Ein Paftor, der), 
da3 nicht tut, ijt ein blinder Leiter und führt feine Glieder in3 Berderbent si 
Unfere Gemeinden haben foldhes Strafen hochnötig. Fluchen, Lügen, 
unfeufde Reden gehen nicht felten aus dem Mund unferer Leute. 

b. 8.19.20. Die „Örundfuppe“ der Unreinigfeit. 
Der HErr begründet feinen Zehrfaß mit den Worten: „Denn aus dem 
Herzen fommen“ uf. In aller Menjchen Herzen, auch in denen der 
Chriften, ijt diejer Pfuhl des Unflats, die Giftquelle aller Sünden und 
Schanden, zu finden. Diefe Herzensfünden, Dieje Lüfte, find vor Gott Er 
wahrhaftig Sünde. Er fordert ein heilige und reines Herz. Das ver= ' 
geffen auch Chrijten jehr leicht. Diefe völlige Verderbtheit der ganzen 
menjchlihen Natur muß fort und fort offenbart und ernft gejtraft werden. 
Wer das nicht tut, ijt ein blinder Leiter; er erzieht ein Heuchlergefchlecht 
und ftürzt Die Hörer in Tod und Verdammnis. Wir fönnen dieje 
„Stüce“ nicht wie Unreinigfeit im Leib ausfcheiden. Nur der Heilige 
Geiit fann das tun durch fein Wort. Nur im Glauben an den Heiland 
fonnen wir „unfer Kleifh jamt den Lüften und Begierden freuzigen“. 
Wer fein Verderben aber nicht erfennt, wird nie zum Glauben fommen. 
Das Blut Chrijti allein macht rein von allen Sünden. Hurer und Chez 
brecher werden eher zur Buße fommen als Heuchler. Gott betvahre uns 
bor blinden Blindenleitern in beiden Teilen! Wir beten: Lied 214, 1, 
und 200. R. Piehler. 


Achter Sonntag nad) Trinitatis. 
Yoh. 5, 30—38. 

Gleid nad) dem Sündenfall hat Gott den Menfhen den rechten 
Heiland und Seligmacher verheipen. Die rechten Kinder Gottes find 
die ganze Zeit des Alten Teftaments hindurd in dem hoffenden Glauben 
auf den Weibesfamen felig geworden. Golden Glauben hat die Ur- 
verheigung de3 HeilS bei den Kindern der Welt damals nicht gefunden. 
&Ieihmohl ijt den Heiden eine fcmacdhe und entftellte Erinnerung an 
diefe erfte Heilsverheigung geblieben. Wenn eS den SHeidenbölfern 
Schlecht erging, dann haben fie immer nad) einem gottgefandten Helfer 
und Grretter ausgefdhaut, aber natürlich in ihrer faljden, fleifchlichen 
Weife. — MS Gott die Heiden ihre eigenen Wege gehen lies, um in 
der Stille bas Heil unter den Juden für die ganze Welt vorzubereiten, 
ijt e3 wieder geradefo ergangen. Die Suden verfehrten die Heils- und 
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Gnadenverheigungen Gottes von Chrifto nach fleijhlidem Sinn in die 
Erwartung eines großen zeitlichen Königs der Juden und verwarfen 
den Heiland Gottes, al3 er in Chrifto SEfu in der Fülle der Beit wirf- 
lich unter ihnen erfdien. Der HErr JEfus entiprach eben nicht ihren 
fleifhlichen Griwartungen, und fo warten fie noch heute vergeblich auf 
einen andern und befjeren jüdifchen Heiland. — Geradefo geht e3 heute 
noch bei den fogenannten Chriften, die eigentlich doch nur Kinder der 
Welt find. IEjus, der Gefreuzigte und Auferjtandene, jagt ihnen nicht 
zu, tveil er ihnen feine Weltfeligfeit in Wusficht ftellt. Sie möchten wohl 
einen Heiland haben, aber einen fleifdliden, menjchlihen Heiland, nad 
ihren eigenen Gedanfen. 

Wie ijt doch das? Vit ACfus CHriftus wirklich der rechte Heiland 
Gottes? Was für Zeugnis gibt ihm fein Himmlifher Vater, daß er 
e3 it? Nun, der HErr beruft fice in unferm Text vor den Juden auf 
das Zeugnis Gottes des Vaters, dak er von ihm in die Welt gefandt fet. 


Das dreifache Zeugnis Gottes des Vaters, daß GEfus Chriftus der Sohn 
Gottes und Heiland der Welt ift. 
Dies bezeugt er von ihm 
1. dur den Borläufer, Sohannes den Täufer; 
2. Durd die Werke, die er Dem Gohne gegeben hat; 
Spite die Sellin Schrift, ote nbherall, auf 
SEfum Chriftum hinwerift. 


ut 

Der HErr hatte ein herrliches göttliche Wunder in Serufalem ges ~ 
tan: die Heilung des Kranfen am Teich Bethesda. Aber er hatte es am 
Sabbat getan, und deswegen wollten die Oberiten der Juden ihn als 
Sabbatichänder töten, 8.16. Und als SEfus fich darauf berief, dak 
er e3 al3 Gottes Sohn nach feines Vaters Willen getan habe, da wollten 
fie ihn erjt recht töten, 8.18. Die Gottesfohnfdaft wollten die Juden 
ihm nicht gugeftehen. Uber der HErr nimmt hieran Anlaß, fich als 
Gottes Sohn vor ihnen zu offenbaren. 

B. 30a geht guriic auf 8.19. AEfus Chriftus ijt Gottes Sohn 
in niedriger, menjchlicder Geftalt. Darum ift er troß feiner menjch= 
lien, vorübergehenden Niedrigfeit dem Vater gleich im Wefen und 
steht für feine Berfon nicht wie ein Menjch unter, fondern über dem 
Gejeß Gottes, das den Menfchen gegeben ift. Sein Wirfen al3 Gottes- 
john fteht unter einer andern Regel, nämlich unter der Regel, dak der 
Sohn mit dem Vater und der Vater mit dem Sohne eins im Wollen ift. - 
B.30b. Nach derfelben Regel wird der HErr gulebt auch das Welt- 
gericht halten, und dann werden feine Feinde nicht dawider reden 
fonnen und dürfen. Die ihn aber als den Sohn Gottes erkennen, follen 
fon jeßt nicht ein Urteil über ihn fallen. 8.31. Mit diefen Worten 
jagt der HErr feinesivegs, daß fein eigenes Zeugnis nichts gilt, fondern 
nur, daß fie, jolange fie Gottes Zeugnis von ihm nicht erfannt haben, 
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menjchlich geredet, das Zeugnis aus jeinem eigenen Munde mit einem 
gewijjen Nechte bezweifeln können. BW. 32 (34a) beruft er fi auf 
Gottes des Vaters Zeugnis bon ihm felber.’ Im diefes Beugniffes willen 
follten jie ihn billig al Gottes Sohn erfennen und anerfennen. 

Der HErr beruft fich zunädhft auf Gottes Zeugnis durch Johannes, 
3.33. Die Yuden hatten durd eine Gefandtihaft ihn gefragt: Wer 
bijt du, Chriftus oder wer fonft? Er hatte fich den geweisfagten Vor- 
laufer genannt und auf Chriftum als den Sohn Gottes hingewiefen, 
damals und noch manches Mal hernad, Yoh. 1,21.29— 34. Yohannes 
geugte damit bon der Wahrheit, aber nicht aus fich felber, fondern aus 
Gott, der ihn mit diefem Zeugnis als Vorläufer vor dem Meffias her- 
gejandt hatte. B. 34. Weil Johannes aber als von Gott gefandter Vor-z 
Yäufer anerfannt ijt, hängt ihre Seligfeit davon ab, daß fie Sohannis 
Zeugnis als Gottes Zeugnis im Glauben annehmen. 3.35. Aber fie 
hielten an ihrem fleifdliden Mefjiastraum feft. 

Dies erjte Zeugnis Gottes für feinen Sohn gilt nicht bloß für die 
Suden, jondern gilt auch nod für uns. Der redhte Meffias follte gerade 
einen foldjen Vorläufer haben, wie Sohannes der Täufer gemefen ift. 
Darum —. 

2. 

Zum zweiten beruft ji der HErr auf das andere Beugnis des 
Vaters, auf die Werfe, die er ihm gegeben hat, 8.36. Cr hatte foeben 
bor den Juden in dem Heilungswunder ein großes, herrliches Werk ge- 
tan, eins der vorhergemweisjagten Heilandswerfe. Daran fonnten fie 
ihn erfennen, mer er ijt. Und wenn e3 ihnen an dem Werk nicht genug 
it, jo fann und mill er noch mehr und noch größere Werke bor ihnen 
tun; denn er jagt, daß der Vater ihm noch größere Werke geben werde, 
fo daß fie fich vervundern würden (8.20). Er nennt ihnen zwei jolche 
MWerfe: die Auferwedung von den Toten (B.21) und das Weltgericht 
(8.22). Auch Totenauferwecungen gehörten zu den geweisfagten Hei= 
Iandsmwerfen, und felbjt daran wird es nicht fehlen und hat es in dem 
Erdenwirfen de3 HEren nicht gefehlt. Und der lebte Abfchluß des Hei- 
Iandswerfes wird das Weltgericht fein, das der Vater dem Sohne über | 
geben mird. 

Der HErr redet von allen Werfen, die der Vater ihm geben toird, 
daß er fie bollende (®.36). Damit fchließt er fie alle in eine Reihe 
zufammen, bid zum Weltgeriht am Nüngiten Tage. Er redet alfo, 
wenn er bier von allen einzelnen Werfen redet, von feinem ganzen Crz 
Löfungswerf, nicht nur, wie er e8 im Stande der Erniedrigung ange 
fangen und hinausgeführt hat, jondern auch, wie er e8 am Füngjten 
Tag in feiner Herrlicäfeit ganz zum Abjchlu bringen wird. Und bon 
diefem feinem ganzen Grlöfungswerf fagt er, daß eS hell und flar von 
feiner göttlichen Sendung bom Vater zeuge. Unfer Herr JEjus Chri- 
ftus ijt der einzige und rechte Heiland, weil er allein und fein anderer 
ein gottlider Heiland tt. 
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Menschliche Heilande werden darin gufdanden. Mohammed, der 
falfche Prophet der Türfen, weiß nichts bon Erlöfung und Vergebung 
der Sünden; er ijt ein Prophet Satans, der die Menfchen verführt. 
Und fo und noch fehlimmer jteht e3 mit dem Papft, dem Antichrijten, 
weil er die Seelen unter Mißbrauch) des Wortes Gottes und des Namens 
SEfu Chrifti verführt. Der Papft meift die Menfchen hin auf eigene 
Genugtuung, auf der Heiligen Fürbitte, auf Briefterwerfe und Kirchen- 
ablaffe, aber nicht auf Chrijtum. Papft, Priefter und Kirche haben uns 
nicht3 verdient bei Gott, wie Chriftus e3 getan hat. So fteht es mit 
allen Sekten, die auf einen menfdliden Heiland gebaut find. Golde 
Heilande haben nicht das Zeugnis bon Gott, daß jie vor ihm auch nur 
ein Heilandswerf den Menfden gugut vollbracht haben. Unjer HErr 
SEfus aber hat alle Heilandsmerfe uns zugut nad) feines Vaters Willen 
bollbradt. Darum —. 

3. 

Drittens beruft fich der HErr auf des Vaters eigenes Zeugnis bon 
ihm in der Heiligen Schrift, die ufw., B.37a. Jn der Schrift redet 
Gott felber iiberall zu den Menfden durch feine Knechte, Hebr. 1,1, und 
da redet er zu ihnen bon feinem Sohne, dem Heiland der Menjden, 
B.39b. Die Juden hielten die Schrift mit Recht nicht für Menfchen, 
fondern für Gottes Wort. Sie mußten, Gott hat fich feinen Knechten 
offenbart, feine Stimme fie hören lafjen und fic) in Gefichten und Er- 
fcheinungen von ihnen fehen laffen, damit die andern Menfchen ihr Wort 
alg jeine Offenbarung aufnehmen fonnten. Darum B.37b, das ijt fo 
biel al3: Shr erfennt Gottes Wort darin an, wift, dak er fic) bon den 
Leuten nicht anders hören und fehen läßt al3 mittelbar im Wort, aber 
ihr wißt doch, daß er dort felber mit euch redet. Nun, fo erfennt doch, 
daß er Dort bon mir redet und bon mir zeugt, daß ich es bin, fein Sohn 
und euer Heiland. Aber leider muß er hingujeben: BV. 38. 

Die Übereinjtimmung giwifdhen Weisfagung und Erfüllung in der 
Schrift ijt Gottes des Vaters eigenes Zeugnis von feinem Sohne an 
jeden einzelnen Menfchen. Die Schrift ijt Geist und Leben, der Heilige 
Geift ift darin wirffam und gibt daraus Glauben und mit dem Glauben 
das Leben. Gie ift ein helles Licht und läßt einen hellen Schein in unfer 
Herz fallen, worin mir Chrijtum als Gottes Sohn und unfern Seligz 
macher erfennen fonnen und follen. Gie ift eine Kraft Gottes, die da 
felig macht alle, die daran glauben. Aber es ijt alles umfonjft und ver- 
gebeng, wenn man fic) gegen das Zeugnis Gottes in feinem Worte 
verhärtet und berftodt. 

Sn vielen Kirhengemeinfchaften halt man nicht mehr dafür und 
glaubt nicht mehr, daß die Bibel Gottes Wort ijt. Da will man au 
nicht3 mehr davon mwiffen, dak die Schrift fich felber auslegt und auf 
Ehriftum hinweift. Da hält man die Schrift für ein Menfhenbud und 
fann Chrijtum nicht mehr darin finden, weil man allerlei Menfchen- 
gedanken in die Schrift hineindichtet. Solche fogenannte Chriften, die 
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die Bibel nicht mehr für Gottes Wort halten und Chriftum überhaupt 
nidt mehr darin finden fünnen und tollen, find noch ärger, al3 die 
wuden waren, die mwenigjtens gelten ließen, daß der Vater vom Sohne 
in der Schrift redet und zeugt. Golde Kirchengemeinfchaften haben 
einen andern Chriftus als den Sohn Gottes und den Heiland der Bibel. 
Ein fold) eingebildeter Chriftus fann aber nicht felig maden. Der rechte 
Chriftus jedoch hat das Zeugnis der Schrift, daß er Gottes Sohn und 
der Heiland der Welt ift. Darum —. Amen. H—n. 


Neunter Sonntag nach Trinitatis. 
Yoh. 5,39—A47. 

Die Heilige Schrift, unfere Bibel, ift ohne Bmweifel das verbreitetite 
Buc in der Welt. Kein anderes Bud tft in fo viele Sprachen überjekt, 
bon feinem andern Buch in der Welt werden jährlich fo viele Exemplare 
gedrucdt, verfauft und berfdenft. Und dod find e3 verhältnismäßig 
menige, die dies Buch Tefen und fich viel darum fiimmern. Und unter 
denen, die eS lefen, ja vielleicht viel und eifrig Tefen, gibt e8 wieder viele, 
die e3 nicht recht Lefen, e3 nicht recht veritehen, die feinen wahren Mugen 
bon ihrem Bibellefen haben, ja, vielleiht nur Schaden. G8 ijt daher 
wichtig für uns Chriften, dak mir die Frage erwägen, pie man Die 
Bibel recht und mit wahrem Nuten lefen und erforfden fol. Der 
Herr fagt es uns in diefem Text. 

Wann lefen wir die Heilige Schrift recht und mit Segen? 

1. Wenn wir erfennen und bedenfen, daß die 
Schrift von Chrifto zeugt. 

a. Der HErr gibt den Yuden das Zeugnis, daß fie in der Schrift 
fuchten, daß fie diefelbe nicht nur lafen, fondern daß fie darin forfdten, 
und gitar, meil fie meinten, daß fie Das ewige Leben darin hätten, V. 39. 
Sie hielten die Schrift für Gottes Wort, worin ihnen Gott geoffenbart 
habe, wie fie felig werden fonnten. Und dod jagt ihnen der HErr, daß 
fie die Schrift nicht recht lafen, wie Gott e3 tolle, daß fie doch in der 
Schrift das Leben nicht fänden, 8.40. Woher fam das? Das jagt 
ihnen der HErr mit den Worten: „Sie ijt’3, die von mir zeugt“, BV. 39. 
Das erfannten die Yuden nicht, daß die Schrift bon dem zeugt, der bor 
ihnen ftand, von diefem SEfu, daß er der Meffias fet, Hr Heiland. — 
Auch heute noch gibt e3 Leute, die fleißig in der Schrift lefen und for= 
fen. Sie tun das mit fehr verfchiedenen Abfichten. Mande ftudieren 
fie al8 ein altes, ehriviirdiges Buch, das uns manden Aufjluß gibt 
über das Tun und Treiben der Völker in jener Zeit. Mande loben ihre 
fine Sprache u.dgl. Andere lefen fie auch wohl mit der Abficht, dak 
fie aus diefem Buch Ternen wollen, mas man tun miiffe, um felig zu 
werden. Aber fie lefen fie falfeh; fie erfennen nicht, daß fie bon Chrifto, 
dem Simderheiland, zeugt. 


® 
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b. „Sie zeugt von mir“, fagt der Heiland. Die ganze Schrift ift 
ein Zeugnis von Chrifto. Chriftus ift Kern und Stern der Schrift. 
Wer Chrijtum aus der Schrift nimmt, der entleert fie ihres eigentlichen 
Inhalts. Die Schrift bezeugt e3 ung, dag YCfus Chriftus in die Welt 
gefommen ift, die Sünder felig zu machen, daß in feinem andern Heil 
zu finden ijt al in Chrifto allein. Wer das nicht erfennt und nicht in 
diefer Erfenntnis die Schrift Yieft, der Vieft fie fach. Dap die Schrift 
im Neuen Teftament von Chrijto zeugt, biel von ihm redet, von feiner 
Berfon, feinem Leben und von feinem Werk, das gibt wohl ein jeder zu, 
der fie fennt; aber tie fteht e3 mit dem Alten Teftament? Gerade 
bom Alten Leftament redet der HErr. Das zeugt von ihm. Mofes hat 
bon ihm gefdrieben, 8.46. Wenn wir Mofis Worte recht verjtehen 
und glauben, fo finden wir Chriftum in feinen Worten. (Boh. 1,45; 
Ruf. 24, 27; Apoft. 9, 22; 18, 28.) Denken wir nur an die vielen 
Weisfagungen von den Meffias, an die herrlichen Vorbilder, die alle 
in Chrifto ihre Erfüllung gefunden haben. Die ganze Schrift ijt voll 
bon Ehrifto, feiner Perfon und feinem Werf, ung, alle Menfden felig 
zu maden. Nur wer Chriftum und fein Evangelium als den einzigen 
Weg zur Seligfeit in der Schrift jucht und fie fo dDurhforfäit, nur der 
Yieft jie recht und wird den vollen Segen derfelben erlangen. 


2. Wenn wir nit Hartnädig miderftreben, uns 
duch die Schrift zu Chrifto führen zu laffen. 

a. Die Yuden fuchten in der Schrift; fie wußten aud, daß die 
Schrift viel vom Mejfias rede. Aber das glaubten fie nicht, dak diefer 
SEfus von Nazareth der Mefjias jet, dak die Schrift bon ihm rede, um 
fie felig zu maden. Die Schrift wies fie Har darauf hin, daß diefer 
SEfus der Meffias fei. Der Heilige Geijt wollte fie durch die Schrift 
zu SCju führen und fie alfo felig machen. Woher fam e8, daß fie 
SEfum nicht aus der Schrift erfannten? Der HErr fagt es ihnen: 
3.40. Sie wollten nicht fommen. Sie hatten fic) einen befonderen 
Meifias ausgedadht. Den fuchten und fanden fie in der Schrift. Sie 
fuchten nicht Gottes Ehre, fondern ihre eigene Ehre, B.44. Sie wollten 
nicht Gott die Ehre geben, daß er fie allein aus Gnaden felig made; 
fie wollten durch ihre Werke fich jelbit das ewige Leben verdienen. Von 
dem Sünderheiland wollten fie nichts wilfen. So mwiderftrebten jie dem 
Heiligen Geijte und lieken fick) bon ihm nicht zu Chrifto führen. Ahr 
ganzes Forfden in der Schrift brachte ihnen feinen Nuben. — G8 geht 
auch jebt noch vielen jo. Sie Iefen wohl in der Schrift, und zivar in 
der Abjicht, aus ihr den Weg der Seligfeit fennen zu lernen. Aber fic 
haben ihre vorgefaßten Meinungen. Sie wollen durch ihre Werke fich 
jelbjt jelig machen. Go gehen fie an das Lefen der Schrift. So ver- 
ftehen jte die Schrift falfeh. Und wenn der Heilige Geift ihnen Chri- 
ftum, den Sünderheiland, vor die Augen malt, fie zu Chrifto führen will, 
fte Durch die Schrift oct und reizt, zu ihm zu fommen, dann wider 
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jreben fie halsjtarrig. Sie wollen feinen Siünderheiland; fie wollen 
ihre eigene Ehre nicht fahren Laffen und Gott die Ehre geben. &8 geht 
ihnen twie den Juden. Mlerhand Lehren und Lehrer Yaffen fie fid ge- 
fallen, aber den, der in feines Vaters Namen fommt, der in der Schrift 
bezeugt ijt, SCfum, den Sünderheiland, wollen fie nicht, BV. 43. — 
‘Wenn du in der Schrift Tieft oder die Predigt hörft, dann bezeugt fie 
dir Chrijtum als deinen Heiland. Der Heilige Geift wirkt durch das 
Wort der Schrift auch an deinem Herzen, um did) zu Chrifto zu führen. 
Widerjtrebe night mutwillig dem Heiligen Geifte, dann wirft du Chri- 
ftum, den Heiland, finden und durch ihn felig werden. 

b. Der HErr weist die Juden endlich noch darauf hin, dak Mofes, 
auf den fie hofften, jie bei Gott verklagen werde, weil fie ihm nicht gez 
glaubt und den Meffias, bon dem er gezeugt, nicht angenommen Hatten, 
3.45.46. 63 ijt eine ernjte Sade mit dem Lejen und Studieren der 
Heiligen Schrift. Wer fich durch fie nicht zu Chrijto führen läßt, fon- 
dern ihn troß des Zeugnifjes der Schrift verwirft, den wird die Schrift 
bor Gott verflagen. Er hat den Willen feines HErrn gefannt aus der 
Schrift und hat ihn nicht getan. Er hat reihe Gnade von Gott emp= 
fangen und hat fie von fich geftopen. Seine Strafe wird um fo fehwerer 
jein. — Wir wollen fleißig Gottes Wort Tefen und hören, aber dabei 
bedenfen, daß fie bon Chrijto zeugt, daß er der Kern und Stern der 
Heiligen Schrift ift. Wir wollen allezeit den Heiligen Geift bitten, daß 
ex uns dDurd fein Wort zu unferm Heiland führe, un3 im reiten Glau- 
ben bei ihm erhalte und aljo jelig made. Dann find wir rechte Bibel- 
forjcher. ; G.M. 


Zehnter Sonntag nad) Trinitatis. 
Matth. 21, 12—22. 


Wir nennen SEjum den Freund der Sünder. Klar in der Schrift 
geoffenbart, Luf. 15,1.2; Matth. 9, 10—13. Einer der großen Pfei- 
fer, worauf unjer Chriftenglaube und unfere Chriftenhoffnung ruht, 
1 Tim. 1,15. Daran müffen wir durchaus fefthalten. Wiele Leute 
machen bier aber eine verderbliche Iinderung. Sie ducchitreichen einen 
Buchitaben. Sie laffen ihren Grundjaß fein: JEfus ijt ein Freund der 
Sinde. Wenn fie das auch nicht mit fo vielen Worten jagen, jo han-z 

„deln fie doch demgemäß. Sie nehmen es mit der Sünde nicht fo genau, 
überfchreiten ohne Vedenfen die Grenze ziwifchen recht und unrecht und 
wollen doc) SEfu Jünger fein. Der heutige Text fann jedem den Star 
ftechen, der SEfum als einen Sündenfreund anfieht. Wir fehen bier 

SEfu unerbittlichen Ernjt gegen die Sünde, 

und zivar | 


1. in der Tempelreinigung, 
2 in der Verflumhung des Feigenbaumes. 
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1. 


a. Das bunte Getriebe im Vorhof der Heiden, der zum Tempel= 
plaß gehörte. Wie ein Marktplak. Opfertiere wurden verfauft, bejon= 
der3 Tauben. Geld wurde gewechjelt, damit die Leute jich den halben 
Sefel Kopfiteuer, der nah 2 Mof. 30, 11—16 bon jedem SSraeliten 
verlangt wurde, berfdaffen und diefe Steuer bezahlen fonnten. Natürs 
lich forderten die Geldwedfler Aufgeld oder Wuftwechjel (exchange). 

b. Das Sündliche an der ganzen Einrichtung. a. Das Heiligtum, 
das der HErr für feinen Dienft beifeitegefebt hatte, wurde zum Geldz 
machen benubt. Den Händlern und Geldwedflern war es ja lediglich 
um ihren Profit zu tun; aber dazu war das Heiligtum nicht errichtet. 
b. &3 lief gewiß viel Betrug mit unter. Mördergrube (wörtlihd: Mauz 
berhöhle) ! Die arglofen Pilger wurden gehörig gerupft. c. Die Sache 
hatte allerdings einen frommen Schein. Wurde doch den Pilgern ge- 
dient, welche Opfertiere faufen oder ihr Geld ummechfeln wollten. Diente 
fo diefe Einrichtung Schließlich nidt zur Verherrlidung Jehovahs? — 
Nidtiges Argument. Die Pilger hätten fi) das Nötige ja geradefogut 
ein paar Straßengevierte davon verfchaffen fonnen. Nicht Liebe zu Gott, 
fondern Liebe zum Gewinn hatte diefen Tempelmarft eingerichtet. 

e. SEfu Ernft. Cr läßt jich nicht taufden. Ihm, der das Wefen 
der ganzen Gace durch{chaut, imponiert der gute Schein nicht. Bere 
nichtendes Urteil. Cr ftellte dieje Leute auf gleiche Stufe mit Raubern. 
Sein Wort und feine Tat, indem er fie namlich hinaustrieb, mußte ihnert 
zu bedenfen geben, daß fie ohne Buße auf immer aus Gottes Reich ausz 
geftoRen feien. — IEfus ijt allerdings der Giinderfreund. Er heilt 
Blinde und Lahme im Tempel, ®. 14. Mber mit der Sünde geht er 
unerbittlich ins Gericht. 

d. Kein Spielen mit dem Böfen, dem Unerlaubten, dürfen mir 
uns geftatten. Man gibt jo gern feiner Sünde einen frommen Schein. 
2otterien und dergleichen werden veranftaltet „zum Beften der Kirche“. 
Tatfächlich tet gewöhnlich der Geiz dahinter, der aus den Tafchen 
anderer herausziehen möchte, twas er jelbit nicht darreichen will. Sn 
bezug auf Vergnügungen fagt man, die chrijtliche Religion fet eine Reli 
gion der Freude. So will man einen Unfchuldsichleier über Tanzen, 
fcplüpfrige Theaterfpiele und andere veriverfliche Unterhaltungen hängen. 
— Alles das täufcht den HErrn nit. Sünde ift in feinen Augen etwas 
Schredliches, einerlei in welcher Geftalt fie fis zeigt. Tun mir alle 
Bupel Meiden wir al3 Gottesfinder und IEfu Jünger alles, was unfer 
Meijter verdammt! 5 

a. Sener Feigenbaum hatte Blätter, aber feine Feigen. Bei den 
Feigenbäumen fommen die Blätter fpäter als die Früchte. Freilich war 
ed nod) nicht Feigenzeit, aber das VBorhandenfein von Blättern bez 
rechtigte zur Annahme, dak fon Feigen da feien. „Die Belaubtheit, 
welche troß der frühen Nahreszeit nad der Natur des Feigenbaumes mit 
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Recht auf Friidte fchliegen Tieß, war nur eine taufdende Anomalie.” 
(Meyer-Weiß.) 

b. SEjus fommt zum Baum, der Feigen verfprad, aber Feine hatte, 
und berflucte ihn. Der Baum verdorrte alsbald. Offenbar tat SCfu3 
das nicht aus Zorn über den Baum, fondern um eine wichtige Belehrung 
gu geben. Er will feinen Siingern vorführen, tvie er e8 beurteilt, wenn 
fi jemand gwar fromm ftellt, aber Feine wahre Gottfeligfeit, feine guten 
Werke, bejist. Unterlaffungsfünden! Der Feigenbaum hatte nie jemand 
ettva3 Üble3 getan, aber uf. 

e. Der Feigenbaum ivar ein treffendes Bild des Volkes ISrael 
gu jener Zeit, daS Gott mit äußerlicden Zeremonien diente, mit dem 
Herzen aber ihm ferne war und darum feine wahren Früchte zeitigte. 
Zerner ein Bild vieler Namendriften, die fic) der Begehungsfünden 
zivar ziemlich enthalten, aber tief im Moraft der Unterlaffungsfünden 
iteden. überhaupt ein Bild der Heuchler. 

. d. Wie traurig, wenn jemand jold ein Feigenbaum ijt! Gein 
fdones Laub nüst ihm nichts. Schließlich trifft ihn der Fluch, wenn er 
nicht Bue tut. 

e. &3 ijt Har, SEjus verurteilt nicht bloß die groben Sünden, die 
auch die Obrigkeit beitraft, fondern alles Bofe, auch dag Unterlafjen des 
Guten. Cin jeder prüfe fich, tue Buße und nehme Zufludt gum Sün- 
Derfreund, der ja feine Liebe auch bei diejer Gelegenheit zeigte, indem 
er den Glauben der fhwachen Niinger ftarfte. Im Glauben an ihn 
fampfe dann ein jeder gegen die Sünde an, deffen gewiß, dak Chriften- 
tum und Siündendienft unvereinbar find. U. 


ee a 


Literatur. 


Popular Commentary of the Bible. Book 1. The Old Testament. Vol, 1: 
The Historical Books of the Old Testament: Genesis to Esther. By 
Paul HB. Kretemann, Ph. D., D. D. Concordia Publishing House, St. 
Louis, Mo. 1923. 798 Seiten. Gebunden in grüner Leinwand, Preis: 
$5.00 portofrei. 

Das wichtige Unternehmen unfers Verlagshaufes, die Herausgabe eines popu- 
firen Kommentarz, jchreitet fdnell und rüftig voran. Nachdem im legten Jahr 
das ganze Neue Teftament in zwei ftattlichen Bänden fertiggeftellt worden ift, ijt 
nun der erfte Band des Alten Teftaments erfchienen, und der Verlag hofft, noch 
in diefem Jahre den zweiten Band und damit den Schlußband des ganzen Werkes 
in die Hände der Lefer legen zu fünnen. C8 verfteht fic) von felbft, daß auch diefer 
Band in derjelben YWeife bearbeitet ift wie feine Vorgänger. Der Kommentar tft 
ein populärer, da3 heißt, er ift nicht nur für Pajtoren beftimmt, fondern für Chri- 
ften im allgemeinen; aber die Arbeit ruht auf forgfältiger Gregefe nach dem 
Grundtert. Die Erklärungen find in den Vert felbft hineinverwoben, aber der 
Lert ift Durch befonderen Drud hervorgehoben, fo daß er itberall leicht erkennbar ift. 
Man fann nur wünfchen, daß die gründliche, itberaus fleibige Arbeit des geehrten 
Herren Verfaffers dadurch ihren gebührenden Lohn finde, daß fein Werk fleißig be- 
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nußt und ftudiert wird. Dann wird auc) Gottes Segen für den Lefer nicht aus= 
bleiben. Auf eins möchte ich noch hinweifen, daß der Verfaffer auch im Alten 
Teftament überall Chriftum findet. Gerade vom Alten Teftament fagt der Hei- 
land, daß die Schrift von ihm zeugt (Soh. 5, 39). Der Nuten des Buches wird 
durch zwei beigegebene Karten vergrößert. 


Statistical Year-Book of the Ev. Luth. Synod of Missouri, Ohio, and 
Other States for the Year 1922. %n demjelben Verlag. 198 Seiten. 
Preis, brofchiert, $1.00. 

Unfer jahrlices „Statiftifches Jahrbuch” hat die Preffe verlaffen. Cin etivas 
eingehenderes Studium diefes Buches zeigt, dak auch im verfloffenen Jahre Gottes 
Segen auf unferer Arbeit geruht hat; es offenbart aber auch, daß wir gar mand)- 
mal treuer und fleikiger hätten arbeiten follen. Auf Seite 143—151 findet fic} 
zum erftenmal eine wichtige ftatiftifche Zufammenftellung unferer Gemeindefchulen. 
Man wird diefe neuen Tabellen mit Freuden begrüßen. In Anbetracht dejien, 
toas geliefert wird, ift der Preis ein niedriger. G. M. 


Social Customs of the Chinese Relating to Marriages 
and Funerals, and the Christian’s Attitude to Them. 


A Conference Paper. 


At last year’s conference the present writer was delegated to pre- 
pare a paper on “The Social Customs of the Chinese Relating to 
Marriages and Funerals,” with a view to ascertaining which, if any, 
of these customs could be retained, without prejudice to Christian 
principles, by the Chinese who join our Church. As missionaries of 
the Gospel of Christ it is our duty to help the Chinese in our charge 
to put off all the works of darkness, all the sins and vices of their old 
heathen life, all the customs and habits which have their origin in 
idolatry and superstitious beliefs. It is not, however, our duty to 
bring them Western civilization in all its aspects or to change the 
manners and customs of the Chinese in matters which are not essen- 
tially wrong. Although the customs of the people at first seem very 
strange and “upside down” to us, it does not follow that they may 
not in some respects be even superior to those to which we have be- 
come accustomed. The manners of the Chinese, for example, are ad- 
mittedly superior to ours in point of courtesy and polish, and the 
social conditions, though more primitive, are perhaps just for that 
reason more normal and healthy than in our too complex society. It 
is therefore important that we distinguish between those social cus- 
toms which are evil in their origin and results, and those which in 
themselves are quite innocent of any real evil consequences. It is 
important to remember, however, that customs which to us seem inno- 
cent enough may have their origin in superstitious ideas which we 
must condemn. Thus the use of firecrackers, which we associate with 
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the celebrations of the Fourth of July for the sake of the noise and 
excitement they produce, here in China has its origin in the belief 
of the people that the noise will scare away evil spirits and ensure 
good luck. For that reason firecrackers are used at every important 
occasion, at weddings and funerals, when a child is born, when it first 
enters school, when some one is sick, when one starts on a journey, 
and so on. We may be inclined to think that it expresses only the 
love of noise and excitement, which characterized our childhood days, 
and therefore permit the use of firecrackers in our missions. It is 
my opinion, however, that this is one of the customs which we must 
tell our Christians to leave behind together with their fear of the evil 
spirits. Although our Christians might learn to use firecrackers in 
the same way that we do, our heathen neighbors would not understand 
the difference between their and our use of them. And it is not 
a good policy in the long run to give the appearance that there is no 
essential difference between the Christian and the heathen. 

In order to understand the social customs of the Chinese, one 
would have to know and understand all their religious ideas and prac- 
tises, together with the numberless superstitions that rule their life, 
down to the smallest detail. It is notoriously difficult to get heathen 
of any nation to explain why they observe certain customs, religious 
or otherwise. “It is our custom,” “it has no particular significance, 
it is our custom, that is all,” such are the answers the foreigner is 
likely to get to questions regarding the meaning of the various ob- 
servances of their social and religious life. The more intelligent class 
of people will laugh with you at the superstitions that lie at the root 
of these customs, but they will nevertheless be swayed by these same 
superstitions, which are more powerful in them than their theoretical 
knowledge, to the same vain observances. Many Christians will 
secretly conform to the superstitious practises of their heathen neigh- 
bors long after the foreign missionary has begun to regard them as 
thorough converts to his faith. For that matter, we know that cen- 
turies of Christian teaching have not sufficed to eradicate many 
foolish superstitions from the thought and life of our Christian people. 
We cannot expect that it should be so much easier for the Chinese 
to leave behind them the customs and superstitious practises which 
have been woven into the very warp and woof of their social life. 

It is therefore very difficult for the foreigner to learn just what 
in the marriage and funeral customs of the Chinese is connected 
with heathen beliefs and ideas. Hitherto only one work has been pub- 
lished which deals with the subject, Researches into Chinese Super- 
stitions, by Henry Doré, translated from the French by M. Kennelly. 
This takes up the superstitious practises of the Chinese in the prov- 
inces of Anhwei and Kiangsu very much in detail. As customs differ 
in various parts of China, this work would not be authoritative for all 
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sections of the country. But the ideas and beliefs motivating their 
social practises would be very much the same throughout the heathen 
world, so that we can safely follow this work in our investigation. 
The review of marriage and funeral ceremonies that follows is con- 
sequently not correct for all parts of China. But it may serve as 
a guide to the superstitions and heathen beliefs that form the basis 
of the varying customs throughout the country. 


Marriage Customs. 


Chinese parents have the power of life and death over their 
children. In life the children are expected to serve them hand and 
foot. After death they are in duty bound to care for their parents’ 
wants in the other world, worshiping their tablets regularly, offering 
them food and drink, caring for their graves, ete. It is thus to be 
expected that the parents would have full authority also in the matter 
of marrying off their sons and daughters. These have nothing what- 
ever to say about to whom or when they are to be married. The 
parents make all arrangements with the help of “go-betweens” and 
soothsayers. Since every Chinese is anxious to get sons and grand- 
sons to take care of his departed spirit through coming ages, the 
parents generally betroth their children at a very early age. This is 
undoubtedly an evil, and Christian parents should be warned against 
this practise. But it is not so certain that it is an entire evil to leave 
the arrangement of marriages in the hands of the parents. They can 
choose wisely and well perhaps more often than the Chinese youths 
themselves can. And as long as social customs forbid the free inter- 
mingling of young men and women, we, for our part, should not wish 
to encourage any young Christian girls or boys to disregard the 
wishes of their parents, heathen though they may be, and choose their 
life-mate themselves. The strength of Chinese society is in its family 
life. And the tendency of our Western innovations to break down 
this family life may work as much harm as good. The extreme indi- 
vidualism of our Western countries is unquestionably farther from 
the Biblical standard than the patriarchal system still prevalent in 
China. Only where heathen relatives try to force a Christian to do 
something that would compromise his faith, can we encourage any 
individual to break away from the control of his elders and assert his 
individual preferences. 

Whatever we say with regard to the right of the parents to ar- 
range their children’s marriages, there can be no doubt as to the 
foolishness and unchristian character of the customs followed in be- 
trothals and marriages. All of these seem to be so steeped in super- 
stitious ideas and beliefs that it is impossible to discover any single 
act which we could recommend our Chinese Christians to continue 
as before. The whole procedure will have to be revised, not neces- 
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sarily so as to conform to our customs, but so as to eliminate every- 
thing that is heathen in its origin, and leave a thoroughly Christian 
practise. 

Ordinarily the parents arrange the marriages for their children. 
If this has not been done, a young man will have to “buy a wife” for 
himself when he gets ready or is able to do so. If there are any 
bachelors in China, it is because some young men are too poor to pay 
even a few dollars for a girl of the poorest class, or because they 
prefer to lead a wild and wandering life. In all cases, however, match- 
makers play an important part. These go from the family of the bride- 
groom to that of the bride and enjoy many a hearty meal, meanwhile 
making overtures regarding the future marriage. When both parties 
have agreed on the price the bridegroom will pay for his bride, written 
documents are prepared for their signatures. First the bridegroom 
prepares a card giving the eight characters which indicate the year of 
his birth, the month, the day, and the hour, two characters for each. 
The bride’s family prepares a similar card indicating the age of the 
young lady. Fortune-tellers then compare these two cards to learn 
whether the young people will suit each other, basing their decision 
upon the supposed compatibility or incompatibility of the cyclic char- 
acters indicating their ages, these cyclic characters being the names 
of the tiger, serpent, cock, goat, etc. In case there are no fundamental 
obstacles as based on the superstitious rules of fortune-telling, a second 
document is prepared by the bridegroom and sent to the bride’s family. 
This informs the bride that a certain day has been found by the 
fortune-tellers auspicious for the exchange of the contracts, and that 
nothing has been found which would seem opposed to the conclusion 
of the engagement. Then a third document is prepared by both 
parties, the real contract, attesting that an engagement has taken 
place. The bridegroom first sends his contract to the bride’s family, 
accompanied by a certain sum of money fixed by the match-makers, 
together with such presents as hairpins, earrings, rings, bracelets, and 
jewels, varying according to the standing of the parties. The bride’s 
family also prepares a betrothal contract similar to the bridegroom’s 
and sends it to him in reply to the one received from him. The be- 
trothal is thus legally concluded. When the presents are sent, there 
are often some customs which are tainted more or less with super- 
stition. 

It is clear that we must discourage our Christians from making 
use of match-makers and fortune-tellers in arranging marriages. The 
exchange of a written contract would perhaps lose its meaning for the 
Chinese did it not contain assurances regarding the lucky days and 
horoscopes of the parties concerned. But there is no reason why this 
general form of engagement could not be continued if all super- 
stitious féatures were eliminated. The sending of presents to the 
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bride’s family could also be continued, if only it could be divested of 
the appearance of being a purchase-price. We must discourage the 
practise of early engagements, as this leads to many abuses and often 
much unhappiness to the girl, who may be brought to her future hus- 
band’s home while still a child and made virtually a slave under an 
unsympathetic mother-in-law’s control. 

When the parties are ready to be married, the bride’s family sends 
to the bridegroom a card indicating what month is auspicious for the 
marriage of their daughter, this depending on the year in which she 
was born. Thus a girl born in the year of the tiger must be married 
in the second month, one in the year of the dragon in the fourth 
month, etc. The bridegroom consults fortune-tellers as to the precise 
day on which the marriage should take place, and soon after for- 
warding this card to the bride, sends presents enclosed in a red box as 
a warning to be ready and prepare all things for the day fixed. Then 
the bride’s family sends the marriage outfit of the daughter: house- 
hold furniture and utensils, garments, and auspicious presents, such 
as “leaves of the immortals” for wishing long life, peony flowers, por- 
tending riches, artemisia to expel all evil influences, and pome- 
granates, dates, sunflowers, pumpkin-seeds, the water-lily, or seeds 
of the watermelon, chestnut, pear, etc.,— all these latter auguring 
a numerous progeny, since these fruits contain a large number of 
kernels or are in Chinese pronounced the same as the phrases: “Have 
children quickly,” “Beget children,” etc. Bran, too, is sometimes sent, 
as it is pronounced the same as the phrase: “May you have a rich son.” 

In some places the bridegroom goes to meet his bride either in 
her home or on the way. In other places he simply waits for her 
arrival in his own home. In the former case he makes obeisance be- 
fore the tablets of Heaven and Earth and of his own ancestors, before 
leaving his home. After he has had dinner with the family of his 
father-in-law, a pair of chop-sticks and two wine-cups, wrapped up 
in red paper, are given him, indicating that he bears away the happi- 
ness and abundance of the family. Care is taken to turn the sedan- 
chairs of himself and bride in the direction in which the God of Joy 
is found on that day. The imperial calendar or other superstitious 
guide-books indicate this direction. Sometimes the bride is packed 
up like a bundle in a large wooden chest, with her feet padlocked, and 
porters bear this box to the sedan-chair. Or she is forced out of her 
home, the idea being that she must not go willingly. As she goes out 
of the door, she steps into a bushel measure covered with red paper 
placed in her way, and breaks a hole in the paper; at the same time 
some one throws a pair of chop-sticks over her shoulder into the door 
of the house. This is supposed to indicate a desire on her part that 


her parents may have plenty of rice, and chop-sticks to eat it with, 
after she has gone. 
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On top of the bride’s sedan-chair there is often a representation 
of a unicorn holding a male child. Back of the chair are suspended 
a sieve and a metallic mirror, as well as an imperial almanac. The 
bride herself carries a small mirror attached to her clothes and does 
not part with it till she is seated on the nuptial bed. The idea is 
that the sieve will sift out all evil influences or will scare away the 
evil spirits, who take the sieve for a large number of eyes watching 
them. The mirror is always a potent protection against evil spirits, 
since they are supposed to become frightened when they see their own 
evil faces in it and flee. The almanac is also a harbinger ‘of good. 
The female attendants selected to form an escort of honor to the bride 
on the way from her paternal home to that of the bridegroom must be 
born under the auspices of a cyclic animal living in peace with the 
animal that presided over the birthday of the bridegroom. (The 
twelve cyclic animals, together with the “Ten Heavenly Stems,” are 
used to form a cycle of sixty years, which has been the common way 
of reckoning time in China.) The horse, according to this super- 
stition, is the enemy of the ox; the sheep, of the rat; the cock, of the 
dog; the tiger, of the serpent; the hare, of the dragon; the hog, of 
the monkey. Thus any one born in the year of the tiger must have 
nothing to do in any intimate way with one born in the year of the 
serpent. They could not but influence each other for evil. 

When the marriage procession reaches the bridegroom’s house, the 
bride is taken out of the sedan-chair and conducted to the reception- 
hall. In the mean time a man whose cyclic animal can live at peace 
with those of the new couple fires off a string of firecrackers before 
the doorway to clear the place of all evil spirits that might be lurking 
near. As the bride leaves her chair, she is protected by the sieve or 
mirror held in front of her. In some places a vase filled with vinegar 
is set steaming by contact with a red-hot iron, the rushing column of 
steam indicating the rapid rise in wealth which awaits the new couple. 
As the bride steps from the chair, she must put her foot on a saddle, 
the word for saddle being pronounced the same as the word for peace. 
In some places it is customary to prepare a bushel measure, upon 
which are laid a balance and a string of small copper coins. The 
measure is the symbol of abundance; the balance, used in business, is 
a pledge of success in business; the copper cash represents wealth, so 
eagerly sought by all Chinese. This custom implies a wish that the 
new couple may enjoy happiness and riches and is also a kind of 
charm to produce the desired good effects. 

The bride is conducted to the family altar, on which stands the 
tablet of Heaven and Earth. Candles burn before this, and incense 
is lighted in the censer. The bridegroom and bride kneel and bow 
profoundly before the tablet and the ancestral tablets, as well as be- 
fore the God of the Kitchens, the Household God of China, after 
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which they salute each other and, in some places, drink some wine 
from the same goblet or eat a cock made of sugar. The cock is 
a favorite charm against evil spirits. Thus the marriage ceremony is 
accomplished. After the marriage a boy, carıying a pair of candles, 
leads the way to the nuptial chamber and performs the ceremony of 
sprinkling the bed. This consists of scattering rice, fruit, cakes, etc., 
on the bed. He then recites some verses wishing the new couple 
happiness and many wealthy, learned, and wise sons, who will become 
great in the empire (republic). The bride and groom sit on the bed 
and are put on exhibition for the assembled guests. At this time, and 
for three days and nights thereafter, any one may come in to see the 
bride and comment on her as he or she pleases. This is a very trying 
ordeal for the bride, as men, young or old, may use the vilest lan- 
guage to her with impunity, and she must sit with downcast eyes and 
endure it all. 

If the groom’s father and mother are dead, the bride must offer 
meats before their tablets. Should she die before having done this, 
Confucius lays down the principle that her body should not be taken 
to the ancestral hall nor her tablet placed beside that of her mother- 
in-law. Her corpse must be taken back to her family and interred 
amidst its members, as she has not fulfilled her duties as a daughter- 
in-law. 

The sedan-chair and all the decorations at a marriage are red. 
This is the color used for joyous occasions, as white is used for 
funerals. This color is in itself a good omen and a bringer of good 
luck. Therefore we find that little children often have dabs of red 
painted on’ their cheeks, nose, and forehead. 

It is clear that practically the whole procedure in Chinese mar- 
riages is bound up with their superstitious beliefs, so that we must ask 
our Christians to abandon their old customs in this field entirely. Even 
the use of the red decorations and of the word-characters and gifts 
wishing the bridal couple good luck and prosperity must be dis- 
couraged, since these are looked upon as charms ensuring good luck. 
We may be inclined to look upon the use of the characters for happi- 
ness, wealth, etc., as merely expressive of the wish for these things. 
But they mean more to the Chinese and should be discontinued ac- 
cordingly, until we have a Christian community which can make use 
of these terms and phrases in a Christian way. Although it is not 
contrary to Christian principles to wish a young couple many sons, 
and our own marriage ritual speaks of the children that are to bless 
the new union, we must discourage the use of the many charms and 
traditional phrases which the Chinese are accustomed to using at 
marriages, since these are all connected with heathen superstitions. 
It may often be necessary for a missionary to have a frank talk with 
the bridegroom or his family in advance, in order to make sure that 
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none of these heathen customs will creep into the celebration of our 
Christians’ nuptials. I have a vivid picture in my mind of the em- 
barrassed, troubled look on the face of a young Christian girl who 
was married in one of our own chapels last year, and who soon after- 
wards, while standing before the bed that had been borrowed for the 
occasion and set up in one of the schoolrooms, was subjected to the 
ribald remarks of the male guests until we noticed it and put a stop 
to their “fun.” If this, the very worst of heathen customs, will occur: 
at a Christian wedding, we cannot but expect that many other heathen. 
customs will be observed also if we are not wide awake and take steps 
to guard against them. 
Funerals. 


Death is man’s greatest enemy, the one that no mere man has. 
ever been able to conquer. It is therefore to be expected that heathen: 
should seek to guard against it by all manner of superstitious ob- 
servances, and that they should find in the dead person also a source 
of danger to themselves against which they must guard themselves by 
charms and by offerings to the corpse itself. We therefore find such 
a mass of superstitious customs connected with deaths and funerals 
that it is almost impossible to review them satisfactorily within the 
confines of a conference paper. For further information in this field 
I shall refer you to the book mentioned before: Researches into 
Chinese Superstitions, by Doré-Kennelly. 

When a child or young person is threatened with death, the cere- 
mony of “summoning back the soul” is practised. By various in- 
cantations the soul, which is believed to have left the dying body, is 
persuaded to return and rejoin the animal spirit or material soul, 
which always remains with the body, dead or alive. If this rite is 
unsuccessful, or in the case of older persons, many have recourse to 
a supreme and final device, namely, to bring the temple-god into the 
home of the dying person. Some famous idol is carried from the 
temple, accompanied by one or two Taoist priests and by men beating 
gongs and shooting firecrackers. When it arrives, it is asked to cure 
the sick person or at least indicate some remedy which will do this. 
It is then carried to an apothecary’s shop, where the motions made by 
it through the actions, voluntary or involuntary, of the bearers are 
taken to indicate some remedy in the apothecary’s cases. Needless to 
gay, the apothecary and the priests speculate much on the credulity of 
the people, who are as gullible after repeated failures as before. 

If these measures do not succeed, preparations are made for 
the death of the sick person. A hole is made through the roof and 
a bamboo-pole placed through the hole to allow the baneful influences 
to escape. A tile or earthenware dish is broken on the ground out- 
side in order that the noise may frighten away these same evil spirits. 
Tf the death occurs on an unlucky day, a sieve or mirror is suspended 
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over the doorway to counteract the evil influences resulting from the 
unlucky character of the day. The dying man must on no account 
be allowed to die in bed, as this would afterwards be haunted. In 
Northern China, where the bed is made of bricks, it is said that, if 
a person dies thereon, he will have to carry bricks in the nether world. 
The dying person is therefore put on a temporary bed, made of a few 
boards placed on benches, and carried out into the courtyard or entry. 
The bed-curtains are carefully removed, as these resemble a fishing- 
net, and if one should die surrounded by these, he would be changed 
into a fish in the next life. The pillow is also removed from under 
the dying person’s head, since it is thought that great misfortunes 
would befall the children in case he should happen to gaze upon his 
feet. These customs, of course, often hasten death. 

When a person has breathed his last, he is washed, and dressed 
in mortuary robes. These must have nothing heavy, such as brass 
buttons, on them, as the weight would retard the soul’s flight to the 
other world. The garments must, as far as possible, be new. They 
are generally of white cloth. They must not be fur-lined or have any 
skins of animals, — woolen clothes are also tabooed,—lest the de- 
ceased be reborn into the body of an animal. The girdles used about 
the ankle and waist are omitted, as the word for girdle is pronounced 
about the same as the phrase meaning “to take away children,” and 
it is feared that the deceased might take a notion to carry his children 
away with him to the nether world. For the same reason the garments 
are not buttoned, as the word for “button” sounds about like the 
phrase “to kidnap children.” No short garments must be used, as 
the next life might thereby be shortened. Only an odd number of 
garments must be put on, as an even number would spell bad luck and 
might cause the death of another member of the family. 

Paper-hangings are suspended over the doorway to announce the 
fact that some one in the family has died. In some places a few 
written characters are affixed to the outer walls of the house. The 
first night the members of the family of the deceased light lanterns 
and, weeping, proceed to inform the local tutelary deity that a member 
of their family has departed this life, and to beg the idol to show kind- 
ness toward him. After shooting firecrackers and burning incense, 
they return home. The second day they all go to the temple again 
to bring back the soul of the deceased, which is supposed to have been 
hospitably received in the temple the night before. At the home 
a paper sedan-chair or wagon is prepared, food and drink are placed 
in it, and the departed soul is requested to take its seat in the con- 
veyance. It is then set on fire, and the soul wings its way to the 
other world. Sometimes old shoes are burned, the soles having first 
been cut in two, since nothing stiff or heavy can be sent to the next 
world. Sometimes two wisps of cotton-wool are attached about the 
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neck of the deceased, in order that he may bear away the misfortunes 
of the family and preserve it from having too many girls. 

The corpse must be put in the coffin on a lucky day, lest it con- 
taminate the neighborhood. This may mean a delay of a day or two. 
At the bottom of the coffin are placed bundles of lime, ashes, and 
earth, wrapped in paper, the number of bundles corresponding to the 
age of the deceased. Wealthy people sometimes lay the corpse on 
a bed of gold or silver ingots. This assures them great happiness and 
a prosperous future to their posterity. In most cases the dead are 
decked with jewels. The tombs of the wealthy are therefore often 
violated by desperate robbers. The death penalty is visited on such 
criminals. Often a copper coin is placed in the mouth of the deceased 
for a time and then withdrawn; it now becomes a valued charm for 
the eldest son or some other member of the family. A little rice may 
be placed in the mouth of the corpse as a farewell meal. The mouth 
is held open for these operations by a wooden wedge placed between 
the teeth. Finally, a little rice or bread is placed in the dead man’s 
hands to throw to the hungry spirit dogs of the villages through which 
he passes on his way through the nether world. A pair of chop-sticks 
or a wand, to be used as a cudgel, is also put in his hand, should the 
rice not suffice to keep the dogs away. 

The coffin is closed with a big nail, called “the posterity nail,” 
because it ensures a numerous progeny, or with three nails, around 
which have been entwined hairs drawn from the head of the corpse. 
A pun on the words for “entwined nails” gives the meaning “pos- 
terity” or “to propagate posterity.” Often it is the son who drives in 
these nails. Finally the coffin is placed in the middle of the main 
chamber of the house. 

Whether the coffin be kept in the house a long or a short time, 
awaiting an auspicious day for the burial, matters little. Hereafter 
it is the ancestral tablet, the seat of the soul, which becomes the center 
of all superstitious observances. This is erected on a table at the head 
of the coffin, and on it is placed a bow] of rice, in the center of which 
is a boiled egg, a bowl containing an uncooked cock, a censer in which 
incense is kept burning, two candlesticks, with candles burning con- 
stantly, a Chinese oil-lamp, and perhaps a pair of chop-sticks, a wine- 
cup, a jar of wine, and a wash-basin. Under the coffin is placed 
a seven-wicked lamp and back of this lamp a mirror, in which the 
image of the coffin is reflected. This coffin is thus counted as two, so 
that for some time no other death is expected to occur in the family. 

On the third or fifth day after the member of the family has died, 
those who can afford it invite Buddhist priests to escort the soul over 
the Bridge of Anguish, which it must cross on its way to the other 
world. At this bridge two demons, Short Life and Quick Death, seek 
to waylay all souls of the dead and hurl them into the red torrent 
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beneath the bridge. Buddhist priests arrive at evening in procession. 
Outside the door a rough bridge has been constructed with chairs 
and tables. At the entrance to this brige is placed an elevated plat- 
form, on which the principal priest ascends. Here he recites some 
incantation classics to the accompaniment of the music of gongs, fifes, 
and violins, then scatters cakes on the ground, which the spectators 
seramble for, and the ceremony is concluded. 

Every person coming to the house of the deceased must bring 
some paper mock-money, which he presents to the host and burns, 
while he offers his condolences to the son of the deceased. For seven 
weeks the tablet of the deceased remains on view to friends and 
visitors. During this period a series of funeral repasts is given and 
presents are received. These presents may be “mourning scrolls” or 
large inscriptions on pieces of satin, silk, or cloth, which are carried 
on the burial day in honor of the deceased. While the coffin rests on 
the trestles, little children are wont to jump over it in order to obtain 
courage. é 

A skilled geomancer is summoned to find a suitable place for the 
burial of the deceased. He must also indicate in which direction the 
coffin is to be laid. On this depends the peace of the deceased, as well 
as the fortune, happiness, and continuation of his posterity. After he 
has selected a favorable site, he takes a live cock, traces a kind of 
cross on the ground with the bill of the bird, and then pours some wine 
over the site. After diviners have chosen a lucky day for burying 
the deceased, preparations are made for removing it from the house or 
the temporary shelter in which it has been standing during the days 
or months intervening between the death and the burial. A priest, 
armed with a large kitchen-knife, strikes the coffin and with a second 
blow breaks an empty bowl. This is to awaken the deceased and warn 
him to make ready for the approaching journey. The coffin is carried 
out into the middle of the road amid the burning of paper mock- 
money, the chanting of Buddhist or Taoist liturgic prayers, and the 
loud wailings of the bereaved ones. This is generally done early in 
the morning. The table bearing the tablet of the deceased is also 
carried out. The Buddhist priests invite the son, who is dressed in 
white mourning apparel, to take the tablet back into the home, after 
which he returns and follows the funeral procession. He is often 
given a wand, entwined with a long strip of white paper, with which 
to chastise the coffin-bearers, if these do not carry the heavy coffin as 
gently and carefully as he desires. On the top of the coffin a rooster, 
often white, is tied. The word for chicken is pronounced about the 
same as the word for “good luck,” and it is therefore a good omen 
and a charm against evil spirits. 

If the deceased had only a son of a few years of age, every pre- 
caution is taken to save the child from being carried off to the world 
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of spirits. When the coffin is being carried out, the boy is placed in 
a basket and hoisted by means of a rope and pulley up under the roof 
of the house. He is thus kept out of danger and thereafter does not 
need to fear the deceased. 


In the funeral procession the following order is usually observed: 
First come two men carrying a pair of streamers made of white paper, 
which are landmarks to guide the spirit on its way to the other world. 
Then comes a person carrying a basket with a plentiful supply of 
paper mock-money, which he strews along the way to enable the soul 
to purchase its right of way to the world of shades. Without this it 
may be obstructed by the wandering and hungry ghosts that crowd 
around the funeral procession to get some alms. Then come a large 
number of paper objects, designed to serve the deceased in the other 
world: figures of a youth and girl to act as his servants; two “moun- 
tains,” one of gold, the other of silver paper, to furnish him with an 
inexhaustible supply of silver and gold; a paper sedan-chair for his 
comfort on the journey; figures of horses with their riders; two paper 
images of gods, who are to open the way for him and disperse all in- 
truders that might obstruct the way, one of whom bears a club, while 
the other has an ax. Then follow tablets and special insignia of 
various kinds indicating the rank to which the deceased is supposed 
to have attained in the other world. Sometimes tables spread with 
all kinds of viands are carried in the procession. Buddhist and Taoist 
priests, wearing the colored surplice, playing the flute, beating cym- 
bals, or chanting some liturgic prayers, follow in great numbers if the 
family of the deceased is able to afford their services. Finally come 
four scholars, who act as masters of ceremonies and conduct the 
funeral rites. As soon as the procession has left the town or arrives 
at the grave, all the paper articles are burned, being thus forwarded to 
the land of shades and converted by the magic power of fire into real 
articles. Generally the only articles that are retained are the two 
white streamers, which are stuck in the ground on each side of the 
grave, in order that the soul, after its flight through the air, may 
easily find its grave again. 

While the coffin is being lowered into the grave, mock-money is 
burned, firecrackers are exploded in great quantities, music is played, 
and lamentations and wailings are redoubled, as all kneel down to 
bow a last farewell to the deceased. 


Women who die in childbirth are not allowed to be buried. Their 
coffin must remain exposed in the open for three years, or, at most, 
may be covered only with straw. According to Buddhist doctrine 
such women are plunged into a bloody pond in hell and must remain 
there suffering excruciating pain until they become totally annihi- 
lated at the end of the world. The only salvation from this fate is to 
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have recourse to the priests, who by their magic formulas, dispensed 
for a good price, are empowered to deliver them. Sometimes a rough 
drawing of the deceased is made and pasted on the monastery bells, 
in order that through their tollings the soul may be gradually rescued 
from the pool of mud and blood into which it has been plunged. Or 
the priests burn paper “life-boats,” by means of which the soul may 
cross the pond. Heathen women have a terrible fear of this “bloody 
pond,” and when a mother dies, the family spares no expense to rescue 
her soul, with the aid of the Buddhist or Taoist priests, from its dis- 
tress. Taoist priestesses also find this superstition a fruitful source of 
income, as by their howlings and incantations they are supposed to 
have the power of relieving the souls of women from this hell. Any 
woman who has given birth to a child is subject to this punishment, 
as the theory is that she has discharged polluted blood, which offends 
the Spirits of the Earth, or has contaminated the water which after- 
wards may be used to make tea offered to the gods, who are offended 
by such irreverence. These are the means which heathen priests use 
to keep the people enslaved and to enrich themselves. 

Wealthy people have an impressive ceremony for dotting the 
character used for “Lord” on the tablet of the deceased. A scholar, 
dressed in official robes, ascends a platform, takes in his hand a pen 
dipped in vermilion, and makes the dot on the top of the character, 
which changes it into the word for Lord, or completes the deification 
of the deceased. This rite is carried out either in the ancestral hall 
or at the burial-ground. In the latter case some eminent person must 
also be invited to perform the solemn bowings to the Earth, which are 
made on the brink of the open grave, just before lowering the coffin. 
It is apparent that a Chinese funeral costs much money; even the 
poor have to go to a great expense, while the rich spend a fortune, 
at least when burying a father or grandfather. 

Many other things besides those mentioned above are often 
burned at the grave for the supposed benefit of the deceased. There 
are papers with images of various gods of the infernal regions, who 
may render some service to the departed soul. The gods most fre- 
quently called upon in this way are the following: “the funeral god”; 
“the ten gods of Hades,” who preside over the ten divisions of the 
Buddhist hell; “the god of the dragon-chariot”; the “undertaker” 
of the underworld, who will provide some means of conveying the 
soul of the dead; “the god of the hungry ghosts,” who is generally 
regarded as the supreme god in the Land of Shades; “the god of the 
kitchen,” whose duty it is to inscribe on the forehead of the soul to 
be judged the characters, which will to some extent decide its destiny, 
according as they appear favorable or not; “the god of the mountain,” 
who watches over the burial-ground and can prevent such things as 
violation of the tomb, ete. 
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Buddhist and Taoist priests have also invented talismans, or 
charms, for helping the souls of the dead out of the tortures of pur- 
gatory. These are in the form of petitions addressed to various gods 
of the underworld. There are various petitions also according as the 
person has died by hanging or drowning or suicide, or has been assas- 
sinated, or harassed by evil spirits, or has been the victim of an unjust 
lawsuit, to protest against which he has committed suicide, or has died 
in prison, or has been poisoned by .doctors’ prescriptions, or has died 
a premature death through the grief caused him by calumniators, 
people who destroyed his good name. Other papers petition for the 
happy rebirth of the departed, or provide him with a passport through 
the realms of the underworld, or open the gates of the Buddhist para- 
dise, or inform the ruler of Hades that the bearer has been a faithful 
follower of Buddha and deserves to be treated mercifully in the nether 
world. Sometimes mock-clothing is also burned, and in these modern 
times paper-safes, imitations of the steel safes found necessary for 
the protection of valuables in this world of thieves and robbers, are 
burned to be forwarded for the safe-keeping of such valuables as the 
departed soul has in the spirit world. Fire is the agency which in all 
cases ensures the safe and prompt delivery of all these petitions, 
charms, passports, and articles to the deceased in the other world. 


The third day after the burial the ceremony of “returning to 
the mountain,” or, “rounding off the mound,” is performed. Food- 
offerings are made, firecrackers are set off, and mock-money is 
burned on the grave. Two tresses of rice-straw, with the number of 
knots corresponding to the number of years the deceased had lived, 
are placed on each side of the grave and set on fire to keep the de- 
parted spirit company. They are called “smoke-fagots.” Similar 
straw-tresses made into circlets are placed on the graves of children 
to keep “the heavenly dog,” the children’s great enemy, from devour- 
ing them. It is believed that the dog will take the tresses for collars 
and retreat in all haste, like the dog in the fable, who cared very 
little for his collar. 

While the soul has been wending its way through the nether 
world, the seven “animal spirits” of the body have descended to 
a depth of ten or twelve feet and return to the surface at the rate 
of about a foot a day, invariably arriving between the seventh to 
fourteenth day after the death. The priests foretell the day, and as 
it always returns two hours before the hour at which the person 
died, the family knows when to prepare for the visit. Up to this time 
the house has been left as it was when the death occurred. It is not 
swept, and clothes and bedding are left unwashed, lest the spirit fail 
to recover his eyesight, which he lost when he descended into the 
earth. Food is placed in the bedroom and hall, a jar containing hard- 
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boiled eggs, with chop-sticks stuck in beside them, or perhaps only 
a single chop-stick, is placed on the table. A “spirit ladder” is propped 
against the eaves of the house, or in the chimney, or against the 
garden wall to permit easy entrance. Fine ashes are spread over the 
floor of the room in order that they may learn from the tracks left 
in it whether the deceased has been reborn as a man or has entered 
the body of a brute. The doors are then shut, and every one waits, 
wide awake, for the advent of the spirit. The food is intended to 
keep the greedy jailers of the “spirit world,” who accompany the 
spirit, busy, so that they will molest nobody. The chop-sticks hardly 
suffice to pick up an egg, so that they have a job of it, especially if 
only one chop-stick has been provided. During this time the spirit 
worships the ancestors and family gods, visiting also the kitchen and 
worshiping the kitchen god. In the morning the family examines the 
ashes for marks of the spirit’s visit, discovering the tracks of the 
“chicken-footed” jailers and other marks, which they interpret as 
best they can. The sooty side of the kitchen-pot also shows marks of 
the mysterious characters by which the spirit has sought to make 
known the character of its life in the other world. Afterwards the 
egg is given to children in order to increase their courage, a pun being 
made on the word for egg, which is pronounced the same as the word 
for courage. 

On the forty-ninth day after the death of the member of the 
family a paper house, provided with furniture, servants, and other 
requisites, down to the opium pipe, is burned and thus conveyed to 
the world of shades for the benefit of the deceased. Often a second 
house is burned for such as were over fifty or sixty years of age when 
they died, at the end of the third year. It may also happen that an 
old man who has no children surviving him will burn one for his own 
future use before his death, forwarding it to one of his relatives in 
the other world and begging him to keep it in store for him until he 
will come to use it. This is called “providing for old age.” 

Mourning ceremonies for the dead are held at fixed times, for 
instance, the following: On the first day of the first month the dead 
are wished a happy new year, firecrackers are exploded, and mock- 
money is burned on the graves. On the thirteenth day of the first 
month, in the first year after the deceased has departed this life, 
a lamp, together with a box of matches, is placed on the grave. This 
is called “the ghost’s lamp.” At the Festival of the Tombs, about 
April 5, all grave-mounds are repaired, and a round: sod of fresh 
earth is dug up and placed on the top, This round sod, it is said, 
represents the ceremonial head-dress worn by the Chinese. Food is 
offered, firecrackers are exploded, mock-money is burned, and the dead 
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are worshiped by repeated bowings towards the ground. On the fif- 
teenth day of the seventh month the graves are visited again, and 
sacrifices are offered. At this time offerings are also made to the 
“orphan spirits” — wandering ghosts, uncared for by their descen- 
dants — at the temple of the tutelary god of the city. This is done 
lest they wreak vengeance upon the people for neglecting them. On 
the first of the tenth month winter garments are offered to the dead. 
These are, of course, made of paper and are burned on the graves. 
Mock-money is also sent on in this way. On the anniversary of the 
death of a person it is customary to go to his grave and offer mock- 
money. This is called “the remembrance offering.” Generally a com- 
memorative service is held in honor of the dead at all the four prin- 
cipal festivals: New Year’s, the Festival of the Tombs, the 5th of the 
fifth month, and the 15th of the eighth month. 

On the fifteenth day of the first month, at nightfall, guide-lamps 
are lighted. They are placed on the brink of streams to guide the 
souls of those who died in early life and therefore have not been re- 
ceived into Hades. They wander over the world, living by robbery, 
but by means of these guide-lamps they may find their way so that 
they can be reborn. 

The 15th of the seventh month is called the Ghosts’ Festival. 
Little lamps are prepared, put in watermelon rinds or oiled paper 
boats, and then set floating on the’ rivers or canals with a view to 
helping the souls of drowned persons to find their way and be reborn. 
In some places a large lamp and boat are floated off, and the spec- 
tators scramble to pull the boat out of the water again. The one who 
secures it carries it off to the wife of some rich man who has no 
children. The boat is supposed to bring luck and the blessing of 
a son. The bearers are rewarded with presents and food. 

The seventh month is dedicated especially to the dead and is 
entirely given over to helping the departed souls. Buddhist and 
Taoist priests perform various expiatory ceremonies, make proces- 
sions through the villages to the accompaniment of cymbals and 
other musical instruments, and in other ways seek to alleviate the 
sufferings of wandering souls uncared for by filial descendants. 

Many Chinese, on entering the church, find it hard to give up 
their custom of worshiping the ancestral tablets or bowing down 
before them. They wish to look upon this as merely an act of ven- 
eration. But by orthodox scholars as well as by people in general 
the ancestral tablet is considered the seat of the soul, not only 
a symbol or image of the soul. When the Chinese offer sacrifices or 
bow before these tablets, they are in reality, whether they admit it 
or not, worshiping the spirits of their ancestors supposed to reside 
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in the tablet. Generally only the name of the deceased, with the de- 
tails of his birth, death, and burial, are inscribed on the tablet. : At 
times, however, one will find crude pictures of the deceased placed 
together with the tablets. 

The practise of “kotowing,” or bowing before the corpse or the 
grave, is also one that many Christian Chinese will seek to defend, 
as a mere mark of respect for the departed ancestor. But the Chinese 
regard the corpse as an intelligent being and call the tomb the 
sepulcher of the soul. They ask for its protection, they hope the de- 
ceased will procure them happiness, or they fear his evil influence. 
Although the more intelligent people may not expect to gain any- 
thing from their bowings before the coffin or grave, the masses of 
the Chinese do not understand the distinctions they make and con- 
sider that they, too, are worshiping the dead. It is necessary there- 
fore that we prohibit all these observances in our churches. No man 
can serve two masters. And our Chinese Christians must give up all 
their old superstitious customs if they are really to serve their new 
Master, Jesus Christ. The same principle applies to the custom of 
offering food to the ancestral tablets. The Chinese ordinarily believe 
that the departed souls really eat these foods, and no statements to 
the effect that the offering is meant only as a mark of respect could 
change the act from an idolatrous to an innocent one. This custom, 
sanctioned by the Confucianists as it is, is one of the hardest to 
eradicate. 

As for the rest of the customs which we have reviewed, it is 
evident that they are throughout based on heathen beliefs, many of 
which are most degrading and foolish. Although our Chinese con- 
verts, who have grown up in these beliefs, may find it hard to put 
away all these practises, tempted as they are by their relatives and 
friends, and because custom is more powerful in China than in any 
other country, we must expect them to put away everything that was 
sinful in their former way of living and live as true children of 
light. Any compromise here is the same as defeat. If we instruct 
our converts thoroughly, make use of the many tracts that already 
have been printed against the superstitions of the people, and exer- 
cise proper pastoral care of their souls, we can, by the grace of God, 
build up a church, even in the heart of this stronghold of heathen- 
ism, which will be the refuge and the source of salvation to thousands 
of Chinese who before had been held in the bondage of their super- 
stitious fears as slaves of Satan and his evil hosts. May God grant 
us grace to work untiringly to this end! 
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